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Morality In The Public Arena 
By Edward Holley 
The One Name 
By William T. Stewart 
JOURNAL 
Can Christians agree on a hermeneutic for 
reading those biblical texts that deal with 
family life, a hermeneutic that will permit 
each text to contribute to the ongoing 
"maturing in Christ" of each family 
member? Scott Bartchy asks us to have the 
courage to reexamine the texts. (See page 3) 
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Atonentent 
Salvation 
Edward Fudge asks us to hear again 
the Reformation's clarion call of 
sovereign grace. 
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A Family Affair 
This editor wishes that you, our 
readers, could know the members of our 
Board of Trustees and even sit in on some 
of our meetings. We are a wonderfully 
diverse group: ministers, college pro-
fessors, deans, homemakers (both male 
and female), high-school teachers, real 
estate developers, attorneys, those who 
own their own businesses and those who 
work for big corporations, banker, physi-
cians, librarian; those who are just plann-
ing for or entering their professions and 
those who are now retired; those who 
have recently begun to experience the joys 
of babies and young children and those 
who now bask in grandparenthood; those 
who have fought in wars and those who 
are pacifists; the reasonably wealthy and 
the somewhat poor; some whose 
businesses are shaky and other whose jobs 
are insecure; those who are conservative 
to more so or less so (whatever that 
means) to those "accused" of being liberal 
(whatever that means). Some of us have 
been together for 15-20 years; others have 
more recently joined our company. 
In many ways we are a family, who 
have shared joy, laughter, hurt, heart -
ache, suffering, and particularly struggles 
of faith. The diversity has enhanced our 
lives and often led to exciting and 
enlightening dialogue. Inherent in such 
diversity, however , is disagreement-in 
personal views and beliefs, on the policy 
and substance of the journal, on percep-
tions of the needs of the Church and of 
individuals that need to be addressed, and 
even on the content of specific articles. 
We are in different places on our faith 
pilgrimages; our priorities vary. We have 
through the years had intense and heated 
discussion . Even so, we have prayed 
together through those same years, and 
we can sing from our hearts "Bless Be the 
Tie that Binds ." Seldom, if ever, has 
anyone "gone away mad." We have 
almost pledged to each other that even if 
we turn the last page on the journal and 
bind the last issue, we will still have a 
meeting every year if possible. 
You, our readers, will understand then 
how, even with prayer, seeking God's 
guidance, and attempting to listen to His 
voice, taking even the first step toward 
deciding the future of the journal is a 
milestone. We were not unified in our 
voting; but I believe we are unified in our 
willingness to support the decisions to the 
best of our abilities - whether we stop or 
(Continued on back cover) 
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.. . TO PROVIDE A VEHICLE FOR COMMUNICATING THE MEANING 
OF GOD' S WORD TO OUR CONTEMPORARY WORLD ." 
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The following paper was delivered by S. Scott Bartchy at the "Con-
sultation on a Theology of the Family" at Fuller Theological Seminary. 
Because we believe this article to be a major and highly significant con-
tribution in the ongoing dialogue about maleljemale relationships in the 
family and, by extension, in the Church, we plan to publish the entire 
manuscript-in three parts. Bartchy asks probing questions: "Is the 
wife's unnaturally protracted 'immaturity in Christ,' and immaturity in 
many other matters as well, the price that must be paidfor a 'Christian 
marriage'?" "What is it in the current ethos of Christian congregational 
life in America that leads to an absence of appreciation of the 'mutual 
subordination' modelfor marriage?" In answering, the author takes his 
cue from Jesus of Nazareth, whose view of power was an ''overwhelming 
capacity to strengthen, challenge, encourage, and forgive, i.e., to love 
others." We are grateful to Dr. Bartchy for granting Mission Journal First 
Rights for publication. 
Issues Of Power And A 
Theology Of The Family 
Part I 
By S. SCOTT BARTCHY 
1. WHO MAKES THE DECISIONS? 
1.1. "Who makes the decisions at your house?" 
demanded a hostile-sounding student during the 
question period following my guest lecture on Ephe-
sians S at his college. When I replied, "Decisions 
about what?" he quickly retorted that I was evading 
his question. I insisted that I was only trying to 
understand his broad question. For when making 
decisions, my wife and I try to rely on the judgment 
of whichever of us possesses the most relevant infor -
mation and experience . After talking things through , 
we have made "the decisions at our house" together . 
Visibly unsatisfied by my answer , he fired back 
smugly: "You aren't trying to tell us that you never 
disagree, are you? So what do you do then? Who has 
the final 'say'?" 
1.2. Hoping that my response would sound biblical 
as well as reasonable, I replied, "Of course there have 
been times when we disagreed, and we have 
developed various strategies that help us to be patient 
with each other, in the strong hope of eventually 
moving forward together . For example , if we are not 
pressed for an immediate decision, we agree to 
disagree, waiting for more information or insight. 
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Pressed or not, we agree to pray about the issue at 
hand, asking for a mutually acceptable solution to 
become clear to both of us." 
1.3. The tone of his repeated question indicated 
that he was neither pleased nor convinced by my 
reply. "O.K., but where does the 'buck' stop? Who 
makes the final decision when you and your wife 
cannot agree?" When I replied, "We do!" my inter-
rogator threw up his hands and shot me his "you-are-
hopeless" look. 
1.4. Now, on the face of it one might suppose that 
my testimony to a genuine partnership between 
married Christians that had functioned well for eigh-
teen years would have met with some appreciation or 
even with enthusiasm from young Christian adults. 
Why was it seemingly impossible for this young man 
to find any satisfaction in my answers? In private 
conversation with this not untypical Christian 
college student I learned that I needed to seek an 
understanding of his perspective on at least two 
levels. 
1.5. First of all, as is more or less the case with all 
of us, his immediate personal needs were dictating the 
shape of the answers he was willing to accept. He 
revealed that as he contemplated getting married 
what frightened him the most was the feeling that a 
wife would have too much "say" in his life and that 
having to "talk everything out" would create more 
hassle than it was worth. He sensed that he would 
lose his freedom to "do as he pleased," and he quickly 
assured me that he was a serious Christian and "what 
he pleased" was to do God's will. After all, he had 
dedicated his life totally to God, and his future wife 
might not see the implications of that dedication as 
clearly as he did. In short, he was thoroughly dis-
appointed with my public answers to his questions 
because he wanted me to bless his desire to marry 
and still remain "free" to run his life as he alone 
deemed best. It sounded to me as if he envisioned his 
future as a kind of "married bachelor." 
1.6. Secondly, this student was seeking assurance 
that things were going to work out all right for his 
older sister, who had married nine months previous 
to our conversation. He described his sister to me as 
exceptionally vivacious, outgoing, and creative 
before she married. But he had noted with growing 
concern that with each passing month as a wife she 
Besides his teaching as New Testament Scholar at the Westwood 
Christian Foundation in West Los Angeles, S. Scott Bartchy last 
year led a seminar at UCLA for seniors and graduate students on 
"spirituality and sexuality in the early Christian movement," 
taught an advanced seminar on the Book of Acts at Fuller 
Theological Seminary, and had a special course for seniors at 
Pacific Christian College. In the spring he returned to Germany to 
teach (having had several earlier stints there) at The Institute for 
the Study of Christian Origins in Tuebingen. *Copyright 1984 by 
S. Scott Bartchy. 
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had become increasingly subdued, shy, and lacking in 
confidence in her own ideas. He wondered if such a 
striking change in his sister's behavior could be 
related to her husband's attitudes and expectations of 
her. 
1. 7. Not quite comprehending how I might be 
expected to comment intelligently on the relationship 
of people whom I had never met, I asked if the hus-
band were a Christian. The student eagerly assured 
me that both his sister and her husband were Chris-
tians and that, indeed, they were trying to have a 
"Christian marriage." Both of them had been deeply 
influenced just before marrying by their participation 
in a "Basic Youth Conflicts" Seminar. Now the stu-
dent was hoping that I could assure him that God 
was going to reward his sister's absolute obedience to 
her husband, as had been promised in the seminar-
despite what I had sought to make clear in my lec-
ture. 
1.8. The student quickly agreed with me that God 
expected his sister to produce the fruit of the Spirit 
and to develop her full potential both as a living 
sacrifice to God and for the sake of the Rule of God 
on earth. Had she remained single, such maturing 
would have been almost taken for granted by her 
brother and the rest of her family and friends. But as 
things were, she had married; therefore he thought 
that God's expectations for his sister had changed. 
She was to become her husband's support system, to 
think of his development and no longer be concerned 
about her own. 
1. 9. So this student, like many other Christians 
whom I have met in the meantime, was struggling in 
a double bind. For on the one hand he wanted to 
think that the theology of marriage that appealed to 
him was rooted in the Bible, and on the other hand he 
saw his sister suffering strongly negative effects as 
she tried to live by that theology. Many people of my 
acquaintance, especially parents, uncles, and 
brothers, have suddenly become aware of how "un-
fair" the prevailing interpretations of the Bible are to 
their Christian daughters, nieces, and sisters at just 
that point when the young woman in question was 
obviously suffering "unfairly" under the dominance 
of her husband. 
2. WHAT ARE FAMILY "POWER ISSUES"? 
2.1. That encounter in 1976 with a bright and 
troubled Christian student became a major impetus 
for me to begin exploring in detail the ways in which 
interpretations of the Bible were employed either to 
develop what might be called a "theology of the 
family" or to reinforce popular philosophies of the 
family already present in western culture. I have 
found that all of the issues raised in that encounter 
have been echoed in subsequent conversations I have 
had with adults of all ages. 
2.2. As I perceive it, those issues are these: 
1. Who has control? Has God ordained or other-
wise made it a '1aw of nature" that either the oldest 
male or female is to be in control of the family, 
whether of the nuclear- or extended-family type? If 
the husband is said to have the right to control the 
marriage simply because he is male, does not such a 
claim invite, if not also provoke, his wife to embrace 
manipulative attitudes and actions? For such 
manipulation is the culturally acceptable method for 
all persons in so-called "power-down" positions to 
use when seeking to exercise some control in fact 
How is family life to be conceived in such a 
way that both marriage partners, and their 
children, if any, find in their family relation-
ships maximum encouragement to develop 
their gifts and to "mature in Christ" as soon 
as is individually possible? 
over the one(s) who controls them in principle. And 
if the husband is said to have the right and respon-
sibility to control the marriage simply because he is 
male, does not such a claim invite him to employ all 
means available to him, including both physical and 
psychological violence, to maintain that control? 
2. Who is expected to make the major decisions for 
the family? This is a variant of the "control" issue, 
which may allow for a certain amount of indepen-
dent thought and action by family members, but 
which reserves whatever are regarded as major deci -
sions to the "head of the house." The working 
assumption is that "when it gets right down to it" 
some one person must "be in charge." Paradigms for 
such a hierarchy are often sought in military or 
governmental life; the "chain of command" theory is 
such a model. Also "popular wisdom" is called upon, 
as in the saying, Marriage is like two people riding a 
horse; one of them must be in front! 
3 . How is "power" in family relationships to be 
perceived and used? If power is measured by how 
much control one family member has over the 
others, then obviously that member will sense a loss 
of power as the others grow in independence and 
responsibility. If , on the other hand, power is 
measured by how much capacity a family member 
has to strengthen , encourage , challenge and love the 
others in the family, then that member will sense con -
firmation of his or her power and perhaps also an in-
crease in that power as the others grow in in-
MI SSION JO URNAL 
dependence and responsibility. 
4. Does God grant a particular blessing to those 
family members who submit themselves to whoever 
is "in authority "? That is, may those who surrender 
their wills and critical judgment to the "head of the 
house" expect that God will protect them and honor 
them because they have decided to fit in with "God's 
plan for the family"? The large number of battered 
women and abused children who have been dis-
covered in "Christian homes" suggests that such pro-
mises of divine protection have quite often gone 
tragically unfulfilled. 
5. When wives are exhorted in the name of Jesus to 
subordinate themselves to their husbands, what are 
they being urged to do that they as participants in 
American culture have not been trained as girls and 
young women to do, Christian or not, if they want to 
"enjoy a relatively happy marriage"? Are religious 
language and pious feelings being appealed to here 
for the purpose of reinforcing a "worldly," male-
dominated status quo? 
6. In the lives of many Christian women a painful 
tension has developed between their desire to love 
and serve their husbands and their growing 
awareness that many of their God-given talents and 
gifts are lying dormant with their husbands' 
approval-or insistence. They have begun to feel 
that important aspects of their personal dignity are 
not really respected by their husbands . Many women 
reluctantly conclude that suffering in this double 
bind is the price they must pay for life in a family . 
How may Christian leaders address the conflict and 
confusion suffered by these Christian wives? Is the 
·wife's unnaturally protracted "immaturity in Christ," 
and immaturity in many other matters as well, the 
·price that must be paid for a "Christian marriage"? 
7. Is there such a thing as a "Christian marriage"? 
Or would it be more appropriate to speak of a 
marriage between two Christians? In the first case an 
institution is being described in which there are 
distinct sex roles and a clear (usually hierarchical) 
structure. In the second case the particular interests 
and abilities of the two partners are more significant 
for the distribution of marriage -related task s than 
traditional sex roles, and the structure of the relation-
ship is unique to that relationship. In any case, how 
is family life to be conceived in such a way that both 
marriage partners, and their children, if any, find in 
their family relationships maximum encouragement 
to develop their gifts and to "mature in Christ " as 
soon as is individually possible? 
8. Are there any substantial theological reasons for 
a Christian male, who is convinced that God has 
called and is calling him to make the decisions that he 
makes, to subordinate himself to a Christian female, 
particularly to the woman who becomes his wife? 
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How biblical is the widespread expectation among 
both males and females that a man's marriage partner 
will demonstrate her fitness and desirability as a wife 
by adjusting her life and plans to match the direction 
and speed of her husband's life? 
9. What is it in the current ethos of Christian con-
gregational life in America that leads to such an 
absence of appreciation of the "mutual subordina-
tion" model for marriage and to such a lack of 
admiration for those who are working at living 
together according to that model? 
10. Is it possible for a Christian to read Scripture 
without anticipating that her or his views of what is 
good and respectable will be echoed there? Can 
Christians agree on a hermeneutic for reading those 
biblical texts that deal with family life, a hermeneutic 
that will permit each text to contribute to the ongoing 
"maturing in Christ" of each family member? Do 
Christians have the courage to look in these texts for 
exhortations to think and act in ways that may not be 
commonly regarded as "good and respectable" in 
American culture? 
2.3. These, then, are the issues that I attempt to 
address in this paper, focusing on the relationship 
between traditional, cultural sex-role expectations 
and divine authority, on how power is perceived, on 
how the famous text on marriage in Ephesians 5 is to 
be read, on the development of a "maturity 
hermeneutics," and on the task of the family in 
Christ. 
house" is himself answerable to a "head," namely 
Christ; as such he may not demand anything from his 
wife that is contrary to God's will. This limitation in 
particular, it is argued, will distinguish the attitudes 
and actions of a Christian husband from a "worldly" 
husband who affirms the traditional sex roles for his 
own advantage. 
3.2. Typical and striking is the fact that these 
Christian authors make much of the husband's 
subordination to Christ and God without analyzing 
the nature of that subordination or reflecting on the 
nature of God's '1ordship." Rather it just seems to be 
assumed that God is pleased to operate in a hierarchi-
cal system of being and that his relation to the 
husbands in question is that of a benevolent oriental 
monarch-one whom these husbands are encouraged 
to imitate in relating to their wives. 
3.3. It follows that the aspect of God's nature that 
does become explicitly characteristic of all tradition -
affirming theologies of the family is his concern for 
order. That is, at the core of Christian reinforcement 
of traditional, cultural sex roles rests the firm convic -
tion that God is above all a God of order. From this 
presupposition it is argued that God can only be ex-
pected to bless family life if the family has structured 
its relationships according to "God's order for the 
family." 
3.4. According to one of the most influential pro -
ponents of this theology, Larry Christenson, this 
'"divine order' is an order of authority and respon-
In the lives of many Christian women a painful tension has developed between 
their desire to love and serve their husbands and their growing awareness that 
many of their God-given talents and gifts are lying dormant with their husbands' 
approval-or insistence. 
3. TRADITIONAL SEX-ROLE EXPECTATIONS 
AND DIVINE AUTHORITY 
3.1. In this context I have neither the space nor the 
intent to present a thorough exposition or com-
parison of the various arguments for reinforcing 
traditional sex-role expectations by divine authority 
which have won wide acceptance among Christians. 
Some significant and interesting differences do exist 
among the authors of such arguments, particularly 
about the specific content of the wife's role and about 
the extent of her obedience to her husband . These 
authors generally agree, however, about the impor-
tance of stressing that the husband as "head of the 
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sibility which is spelled out in the Bible" 
(1970:17 -18 ). This order is characterized by the prin-
ciple of "headship, " according to which "each 
member of the family lives under the authority of the 
'head ' whom God has appointed" (17). This "head-
ship" should function as follows: 
The husband lives under the authority of Christ 
and is responsible to Christ for the leadership 
and care of the family . The wife lives under the 
authority of her husband, and is responsible to 
him for the way she orders the household and 
cares for the children. The children live under 
the authority of both parents . .. . the authority 
of the mother is a derived authority. She exer-
cises authority over the children on behalf of 
and in the place of her husband. (18) 
3.5. Christenson is impressed by the "clear-cut 
lines" (18) of this model for family relationships, 
which God has established for "the protection of 
women and the harmony of the home" (33). God in-
tends "for a woman to be sheltered from many of the 
rough encounters of life" (33). "She is meant to be 
largely free of the emotional burden which comes 
from representing the family outward to the com-
munity" (35). Further "it is the husband's respon-
sibility to protect his wife from any abuse which the 
children might mount against her" (35). Also God in-
tends the husband to function "as a shield and protec -
tor to his wife against assault from the unseen world 
of 'principalities and powers'" (36). These observa-
tions lead Christenson to conclude, "It is the hus-
band, not the wife, who is primarily responsible for 
what goes on in the home, the community, and the 
church. When he desert .s this role, or when the wife 
usurps it, both the home and the community outside 
the home suffer for it" (37). 
3.6. Stephen Clark, coordinator of a large Chris-
tian community in Ann Arbor, Michigan, has writ -
ten the most extensive treatment (753 pages) of the 
roles of males and females in the family and in the 
church (1980). Clark is fully convinced that God is 
above all a God of order, who has determined fixed 
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tion, or of freedom or of love, clearly "speaks" to the 
perceived needs of many Christians in American 
culture. While these Christians do not deny the value 
of love, freedom, and growth, they give top priority 
to order because of the hope that this God will pre-
vent the breakdown of marriages and of society. 
Clark recommends his version of male superiority as 
the answer to the human problems created by the 
growth of "technological society" (467-506). Some 
teachers specifically suggest that only when the hus -
band is the decision-maker will the children ex-
perience a family atmosphere that encourages them 
to remain heterosexuals . It is the God of order who 
stands between chaos, including sexual chaos, and 
human existence. This belief is held so deeply that 
sacrifices are willingly made both of individual 
human growth, maturity, and freedom, and of the 
increased blessings such personal maturity would 
bring to the Christian community. 
3.8. For example, Susan Foh, graduate of an 
outstanding women's college, writes with no 
apparent regrets: "Women cannot teach and exercise 
authority over men in the church because they are 
women, regardless of ability" (1979 :38, see 238-239). 
And Prof. James Hurley, who demonstrates an 
exegetical command of the biblical texts and a 
psychological sensitivity far superior to that of 
Christenson or Clark, argues that the Christian hus-
band's responsibility "is a function of divine pattern 
and appointment rather than personal qualification" 
When compared to the kind of human maturity that is described as "fruit of the 
Spirit," much of the fruit produced by the so-called "biblical," traditional 
theology of the family looks as if it were grown from weak seeds in poor soil 
during a spiritual drought. 
limits for male and female actions and respon-
sibilities. He finds in the New Testament "a simple 
pattern of roles of men and women, a pattern rooted 
in Old Testament teaching, especially in the teaching 
of the wisdom literature" (1980:70). This pattern 
"can be summarized as a relationship of mutual part -
nership in which the wife is subordinate to the 
husband for the sake of greater unity" (285). Clark's 
passion for order makes it impossible for him to con -
ceive that Paul could actually have called Christians 
to "mutual submission" in Ephesians 5:21 and 
elsewhere (74-78). 
3.7. The God who is above all the God of order, 
rather than first of all the God of growth and salva -
(1981:148). It is the status of the male as husband in 
the divine order that is ultimately decisive for 
Hurley . The ideal wife will agree with her husband 
even when she is fully convinced that he is wrong, as 
follows : 
"Not because I believe you are wiser in this 
matter (I don't), nor be ,:ause I accept that you 
are right (because I don't or I would not oppose 
you), but because I am a servant of God, who 
has called me to honour your headship, I will -
ingly yield to your decision. If I am wrong, may 
God show me. If you are wrong, may he give 
you grace to acknowledge it and to change." 
7 
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(Hurley 151) 
3.9. Among tho se who give top priority to the God 
of order, Hurl ey and Foh express relatively high 
views of women's abiliti es. Christenson, how eve r, is 
persuaded that women are not made for leader ship . 
He quotes approv ingly a woman who wrote to him : 
"We w ill seem to be fighting you to the last ditch for 
final authority but in the obscure recesses of our 
hearts we want you to win . You have to win, for we 
are n 't made for leader ship . It's a pose" (135-136). In 
thi s context it is int eres ting to note that Nordis 
Christenson joined her hu sban d in leader ship by co-
authoring with him The Christian Co upl e (1977), a 
book that expresses "the same common sense and 
perceptive insight that made The Christian Family a 
million copy best seller" (cover blurb). 
3.10. Intimately related to the conviction that God 
is primarily a God of order is the belief that authentic 
power is in limited supp ly. Power and authority, 
with no distinction made between them, are conce iv-
ed to be limited goods over which the re would be a 
constant if usually quiet stru ggle, had God not pro-
vided his "divine order for the fami ly." The models 
of male and female existence that are presupposed 
here could be diagrammed as follows : 
The Female 
"Dishrag" ..... ........... .. ........... . "Bitch" 
(thi s continuum represents 100 power-units) 
The Male 
"Wimp . . .. .... .. ... .... . ......... "Macho Man" 
(100 power-units) 
3.11. It is presupposed in thi s view that ther e is a 
maximum numb er of "pow er-unit s" ava ilab le to any 
human group, including a marriage . In the diagram, 
that limited total for each continuum of gender-ro le 
behavior is represented as 100 units . A "bitch" is a 
woman who has claimed all or nearly all of the con -
trol in a situation . And a "wimp" is a man who has 
surrendered all or nearly all of such control. Now if a 
male and a female human being are going to live 
together successfu lly, they must find the "magic" for -
mula for dividing up the available 100 power-units. 
For in any human situation, it is felt, the power 
ava ilabl e to all participants totals just 100. The per-
son who has control of the situation, at hom e, in 
church, at work, or in society, must control at least 
51 of the 100 power-units . 
3.12. As the two gender -ro le continua intend to 
suggest, men who are "wimps" have clearly 
abdicated their family leadership responsibilities and 
hardly seem to be "real men ." Likewise, women who 
are "bitches" have clearly overthrown God's order 
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and be sides that are unpleasant people to be aro und . 
A "dishrag" on the other hand is not a very convinc-
ing witness for Jesus. Nor is a "macho man" good 
company on the church board . Thus it seems obv iou s 
to everyo ne that some point tow ards th e middl e of 
the two continua is preferable for both wom en as 
wives and men as hu sband s. Yet it seems just as clear 
to tho se who presuppose tha t power is in limit ed sup-
ply that in the idea l hu sband -w ife relationship the 
male will operate with a minimum of 51 power-units 
(so, seemin gly , Hurley), if not at least 70 or 80 of 
them (so, seemingly , Christenson). The female for 
Any theology of the family that aspires to be 
effectually Christian must deal with the fact 
that men in American Society experience 
great and continual pressure on them as men 
to prove that they can get what they want in 
life, whatever it is. 
her part must be satisfied that it is God's will for her 
to have more than SO power unit s on ly in her rela-
tion ship s with her childr en or with yo unger women. 
3.13. But how would thin gs look if authentic 
power were not in limit ed supply? According to 
Scripture, especially the New Testament, the power 
of God available to human beings js available in 
unlimited amounts ! And th e evidence for the 
presence of this power in human life is not first of all 
order, not even for the sake of "greater unity." 
Rather the evidence for the power of God's Spirit in 
human life is "love, joy, peace, patience, kindness, 
goodness, faithfulness, gentleness, and self control" 
(Gal a tians 5 :22, NIV) . This is the mature "fruit of the 
Spirit" that is characteristic of the Christian who is 
"attaining the full measure of perfection found in 
Christ" (Ephesians 4:13, NIV). Galatians 5:13 -26 and 
Ephesians 4:1-17 are just two of many New Testa -
ment passages that clearly show that the foremost 
activity of God's power and Spirit is the creation of 
human relationships in which such "fruit" is 
cultivated and enjoyed . Would it not be the task of a 
Christian family to cultivate such human relation -
ships and the reward for such a family to receive and 
enjoy such "fruit" from each other? 
3.14. When compared to the kind of human 
maturity that is described by thi s "fruit of the Spirit," 
much of the fruit produced by the so-ca lled 
"biblical," traditional theology of the family looks as 
if it were grown from weak seeds in poor soil during 
a spiritua l drought. That is, far too often the actual 
interactions in marriages lived according to the 
"divine order" stimulate both hu sbands and wives to 
yield misshapen, stunted, and even rotten fruit. Far 
too often the women exhibit immaturity, 
undeveloped competencies, and unemployed gifts of 
the Spirit. Far too often the men exhibit immaturity, 
arbitrariness, and an unchecked resorting to 
psychological and even physical violence toward 
their wives. 
3.15. To be sure, proponents of "God's order for 
the family" are persuaded that there is no real danger 
in having the Christian husband always in the 
"power-up" position, for he in turn is in the "power-
down" position with respect to Christ, who com-
mands him to love his wife and sacrifice himself for 
her. Yet according to the experience of many pastors 
and counselors, many women in such "divinely" 
ordered marriages are subjected to psychological har-
rassment if not also physical violence. Temptations 
are built into this power-up/power-down structure 
that no human beings should be subjected to with 
God's approval. For example, in the nineteenth cen-
tury many Christians became highly motivated to 
oppose the institution of slavery as they faced up to 
the strong temptations that seem built into such 
power-up/power-down relationships For they knew 
that even the most benevolently minded owner was 
regularly tempted to misuse his or her "power up" 
position. Counselors' records show that far too fre-
quently the so-called "biblical" theology of the family 
has not possessed the capacity to prevent many 
Christian husbands from yielding to the temptations 
of their "divinely" sanctioned power-up position. In 
far too many cases the promise that God will bless 
such a "divine" family order has not been kept. 
3.16. In addition, the hope expressed by the 
teachers of such a family order that wives will mature 
as persons and as Christians, while living under the 
"protection" of their benevolent husbands, has far 
too often been disappointed. The so-called "biblical" 
The power of God as seen in the acts and 
teaching of Jesus of Nazareth and given to 
human beings as God's Holy Spirit is not in 
limited supply. 
theology of the family has not provided sufficient 
transforming power to overcome the fears and low 
self-image that are taken in by so many American 
women with their mothers' milk. For example, there 
are still far too many Christian women who believe 
that they have God's permission to avoid and remain 
fearful of certain kinds of responsibility necessary for 
living in this world. Yet such difficult situations can-
not be avoided by Christian men if they are to be 
regarded as men. One of the tragic consequences of 
this tolerated immaturity is the new widow who must 
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use all her strength to learn how to cope with the 
world without her husband as a buffer, leaving her 
with no time or strength to use the richness of her 
years and her suffering for ministry to others. 
3.17. Perhaps the greatest weakness, however, of 
the "divine-order" theology of traditional sex roles is 
its lack of analysis of the depth of sin into which even 
the most respectable males have been socialized while 
growing up in American culture. Boys are brought 
up to believe that to be a man is to be able to get what 
It would seem to be a central aspect of Jesus' 
sinlessness that he refused to accept his 
culture's definition of what it meant to be 
fully human. 
you want. Thus any theology of the family that 
aspires to be effectively Christian must deal with the 
fact that men in American society experience great 
and continual pressure on them as men to prove that 
they can get what they want in life, whatever it is. 
Male identity is linked essentially to the amount of 
control over people and things a man has gained. A 
Christian theology of the family that ignores this 
essential link between the "need to control" and male 
identity risks losing completely its distinctly Chris-
tian foundation. 
3.18. Dr. Marshall Segall, professor of social and 
political psychology at Syracuse University, 
describes the male dilemma as follows: 
Much teaching in our society, including the role-
modeling in TV and movie fiction, reinforces the 
view that if males don't get what they want, or if 
life has been unfair, they should go out and get 
even by beating up, even killing, other people. 
(Barbour 1984:AII) 
Prof. Segall, an associate of the recently founded 
Center for Research on Aggression at Syracuse, 
refers to this feeling that "a man becomes less a man 
if he does not get his own way" as the basis for com-
pensatory machoism. For example, men who are 
frustrated by their bosses in the workplace have per-
mission in our culture to feel that they are justified in 
finding someone at home or elsewhere to "tell what 
to do." If they are not responded to with obedience, 
they feel justified in expressing strong anger if not 
also other more threatening behavior. 
3.19. Segall has become persuaded that "compen-
satory machoism is an American cultural trait" that 
results in its extreme form in the exceedingly high 
level of violence suffered in the United States. For 
example in 1981, 11,500 Americans were killed by 
bullets, 90 percent of which were shot by men, while 
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in West Germany 42 persons and in Great Britain 8 
persons died such violent deaths during that year. It 
can be no surprise in such a culture that women 
become artists in manipulation as they seek to 
control-in-fact males who believe that they have the 
right to control females in principle. Many women, 
including more Christian women than generally 
acknowledged, rightly perceive their marriage as 
situations in which their psychological health if not 
also their physical well-being is at risk. Yet for many 
women who are not in such immediate danger, fear 
of being rejected if they become "too assertive," 
frustration with always being in the "power-down" 
position, and resentment against "being told" rather 
than being consulted, all encourage them to become 
manipulators of their husbands in a culture that gives 
Those who advocate a "chain of command" 
model for the Christian in relation to family 
and state seem to have completely overlook-
ed the sharp polemic against monarchy and 
the lordship of one human being over 
another recorded in Hebrew Scriptures. 
so much perm1ss1on to men to dominate others 
simply because they are males. 
3.20. Unwittingly, popular Christian teachers such 
as Bill Gothard have been understood, correctly or 
not, to sanctify those feelings in both women and 
men that lead to "compensatory machoism" and 
manipulation rather than to call such feelings fun-
damentally into question. There has to be a better 
way to relate the truth expressed in the Bible to the 
needs of such a culture. 
3.21. In addition, the insistence by influential 
teachers that God always wills for marriages to be 
structured with the husband as the "head of the 
house" has led many sincere Christians to deceive 
themselves about what is happening to each partner 
in the marriage. The belief that a "biblical" marriage 
is one in which the husband is always in charge not 
only causes many Christian husbands to feel ex-
ceedingly inadequate and therefore guilty; it also 
effectively blocks both partners' capacity to reflect 
on the ways they treat each other and the relation of 
their effects on each other to each one's responsibility 
before God to mature in Christ. 
3.22. For example, the conflict that can arise be-
tween a commitment in principle to the hierarchy 
typical of traditional sex roles and the actual pattern 
of authority in a relationship is strikingly 
demonstrated by a family known to me. The mother 
in this family is adamantly and outspokenly opposed 
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to "mutual subordination" as a model for marriage 
partners. She insists that the Bible teaches that the 
husband must be the "head of the household." Yet on 
a daily basis her husband is quite "laid back" in his 
relation to her and the household. It is she who is in 
fact the leader of the family's life together. To be 
sure, she rarely leads by overtly "taking charge." 
Rather, by the right word and the right tone of voice 
she is able to make clear what she expects to be done, 
without actually "ordering" it to be done. That is, she 
has become an exceptionally skillful manipulator, 
while refusing to face the effects of that way of acting 
on herself, her husband, and their children. 
3.23. Could it be that this Christian wife so 
strongly expresses her feelings that a Christian hus-
band is the head of the household because she resents 
the fact that her husband in fact is not-and because 
she must assume responsibilities in the family that 
she believes a woman should not have to bear? Or is 
her commitment to the male-headship view so strong 
that she is blinded to the actual dynamics within the 
family? Whatever the appropriate explanation, hers 
is a classic example of the tension that not infrequent-
ly exists between theories of male-headship and 
actual family decision-making processes. This ten-
sion causes confusion and frustrated growth for the 
entire family: wife, husband, and children. Its source 
remains hidden to them because of their confidence 
in "God's order for the family." 
3.24. The primary problems, then, with the use of 
divine authority to reinforce traditional sex-role 
expectations lie with the two interrelated and 
exceedingly effective presuppositions about God and 
power: (1) The power that God grants Christians, 
especially married ones, for their relationships with 
each other is in limited supply, requiring God's 
"order" to prevent a power struggle and to create 
unity in the marriage. (2) God is primarily the God of 
order who blesses only those who fit themselves into 
the Procrustean bed of that "divine order." The God 
whose Spirit produces mature "fruit" is forced to 
accept a subordinate role. Yet a text such as Gala-
tians 5:22 strongly suggests that a theology of the 
family that does not urge as both its means and its 
goal the mature "fruit of the Spirit" in human life is 
just to that extent a weak, inadequate, and heretical 
theology. 
3.25. It is believed, of course, that specific biblical 
texts, such as Ephesians 5, require such a theology of 
the family. This is clearly not the case, however, if 
these two immensely influential presuppositions are 
not brought as a "hermeneutic of order" to the texts 
in question. The exploration of a biblically-based 
alternative to these underlying convictions about 
God, and the initial development of a "hermeneutic 
of maturity," determine the direction of the 
remainder of this paper. 
4. WHO SHOULD BE THE MOST POWERFUL 
PERSON IN THE FAMILY? 
4.1. In the above discussion I have sought to un-
cover and clarify some fundamental presuppositions 
of the traditional theology of the family, i.e., of a 
theology of the family that argues for divine sanction 
and mandate of traditional sex roles, including the 
"power up" position of the husband as the oldest 
male in the family unit. 
4.2. Perhaps the least reflected upon foundation 
stone for the traditional theology of the family is the 
presupposition that power is in limited supply. That 
is, it is assumed that within each family unit only a 
certain total amount of power is available and that 
the largest amount of that power appropriately rests 
in the hands of the husband and father. It is claimed 
that the power "appropriately" rests in his hands 
because in his male role he is said to be the family 
member most answerable to God. 
4.3. I suggest that this presupposition about power 
has remained unquestioned because it seems so 
obvious to so many Christians that to have "power" 
in a human situation is the same as having "control" 
of that situation. Indeed, the extent of a person's 
power is conventionally measured in American 
culture by the amount of control a person exercises 
over other human beings. Michael Korda, editor-in-
chief of Viking Press, observes perceptively that this 
view of power is becoming increasingly significant to 
more and more people in America. He cautions: 
The most familiar comment on power is that of 
Lord Acton: "Power tends to corrupt and 
absolute power corrupts absolutely." Yet in our 
age, the consequences of not playing the power 
game are generally considered worse. Acton's 
view of power has been superseded by the 
general belief that power is good, that "all 
weakness tends to corrupt, and impotence 
corrupts absolutely" (E.Z. Friedenberg, Coming 
of Age in America, 1965). If we believe in 
anything in the last quarter of the twentieth cen-
tury, it is in the extension of power, the drive to 
dominance." (Korda, 1975:8) 
Turning specifically to the family, Korda suggests 
that "marriage is perhaps the best school for the 
player who wants to study and master the use of 
power in its most subtle form, over a long period of 
time" (1975:5). If Korda were to study specifically the 
actions of those who seek to live in marriage accord-
ing to the traditional theology of the family, he might 
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discover some new subtleties and confusions. But I 
am persuaded that he would be compelled t~) con-
clude, at least in the majority of those cases, that 
these Christians' marriages were among the best 
schools in American culture for learning about both 
overt and covert uses of power. 
4.4. Among those who are reflecting on power and 
interpersonal life, I have found Rollo May to be 
extraordinarily perceptive and provocative. In his 
book, Power and Innocence: a Search for the Sources 
of Violence (1976), he analyzes various "kinds of 
power" as follows: 
1. Exploitative power identifies power with force, 
presupposes violence or the threat of violence, and 
seeks to leave others no choice but to comply. Per-
sons using such power over others think only of what 
is "good for them." Dr. May notes that this kind of 
power "is even sometimes rationalized as the 
'masculine' way of dealing with women sexually" 
(105). He also could well have mentioned that this 
There are still far too many Christian 
women who believe that they have God's 
permission to avoid and remain fearful of 
certain kinds of responsibility necessary for 
living in this world. 
kind of power is perceived by children to lie at the 
heart of parents' exhortations to "do as I say, or 
else!" 
2. Manipulative power is also power over another 
person that seeks to limit that person's choices by 
using covert methods. Psychological violence is 
typical. The example here is the "con" man rather 
than the gunman; he may be less immediately 
destructive but he is nevertheless interested only in 
his own good. Dr. May warns that "the despair and 
anxiety of men and women living in this time of tran-
sition between historical periods" makes them 
especially vulnerable to manipulative power as they 
search for security (107). 
3. Competitive power is power against another 
that can take negative as well as positive forms. It 
can stimulate a person to attain superior achievement 
or to discover new personal resources and 
capabilities. Yet it regularly assumes that "if I am to 
go up, you must go down." Only one person may 
win. Only one may attain the top of the pyramid. 
Dr. May observes that competitive power "con-
tinuously shrinks-although not as drastically as 
manipulation--the area of human community in 
which one lives" (108). 
4. Nutrient power is power for the other, "perhaps 
best illustrated by the normal parent's care for his or 
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her children. Obviously a good deal of this kind of 
power is necessary and valuable in relations with 
friends and loved ones" (May 109). For some reason 
Dr. May does not mention the problematic potential 
of nutrient power for becoming "smother" loving and 
encouraging dependency and immaturity. "The 
passion to look after others by 'doing good' to them 
in our own way (and to contribute to their depend-
ency on us and our control over them) continues to 
be far more common than the desire to put into 
everyone's hands the means and power to look after 
him/herself" (Bartchy 1984:4). 
5. Integrative power is power with the other per-
son which increases that person's ability to grow 
mentally and spiritually. One who uses this kind of 
power prevents the blocking off of awareness of 
others, accepts responsibility, and seeks to gain 
something for the community rather than for oneself. 
According to May, such power "has a religious 
dimension, since by its very nature it transcends the 
human forms of power" (112). I know that I am 
acting with this kind of power when "my power 
encourages my neighbor's strengths and does not 
take advantage of his/her weaknesses" (Bartchy 
1983:13). 
4.5. Clearly, to be socialized in American culture 
includes being taught to assume that the more power-
ful a person is, the more persons he or she can con-
trol. When the word "power" is mentioned, it seems 
most "natural" to think of one of the first three kinds 
of power analyzed by Dr. May. A particularly 
perceptive person might also think of the "power 
plays" that are executed under the guise of "nurtur-
ing." Common to all of these uses of power is the 
assumption that power is in limited supply: "It's 
either me or you!" "Only one can win!" "If I let you 
grow up and become responsible for yourself, whom 
will I control?" Precisely because these uses of power 
are so prevalent and seem so "natural," yet have had 
such negative and destructive consequences, a Chris-
tian should become suspicious of them and want to 
ask, Is this another of those operational assumptions 
of world-culture (e.g., survival of the "fittest") that is 
called into question by the biblical revelation? And 
what about the one kind of power that appears to be 
in unlimited supply: integrative power? Dr. May's 
description of a kind of power that "transcends the 
human forms of power" challenges Christians to 
analyze their own understanding of divine power by 
taking a fresh look at the biblical revelation. 
4.6. On the surface it would seem that the frequent 
and central uses of "lordship" language in the Bible 
simply assume, as does American culture, that the 
one who has power has control. The exhortations to 
acknowledge God or Jesus as "Lord" seem to aim at 
securing God's control, and thus his power, over his 
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people. Yet my below-the-surface examination of the 
conceptual field in which biblical "lordship" language 
functions has revealed that such terminology is used 
for Jesus precisely to undermine and transform the 
belief that having power means having control. Fur-
ther, it has become increasingly significant to me to 
comprehend that the power of God as seen in the acts 
and teaching of Jesus of Nazareth and given to 
human beings as God's Holy Spirit is not in limited 
supply. To the contrary, this kind of power is 
available from an inexhaustible supply that has been 
drawn upon by far too few. 
4. 7. The primary kind of power seen in Jesus of 
Nazareth was that of his overwhelming capacity to 
strengthen, challenge, encourage, and forgive, i.e., 
to love others. This kind of power became particu-
larly noticeable when Jesus applied it to those people 
who had been rejected as full human beings in his 
society. It would seem to be a central aspect of Jesus' 
sinlessness that he refused to accept his culture's 
definition of what it meant to be fully human. It also 
seems clear that at the core of this sinlessness rested 
Jesus' strong confidence that authentic power is used 
not to control but to serve. 
4.8. Thus at the core of the Good News rests the in-
vitation to leave both of the limited, traditional, 
cultural continua described above in order to enter a 
new dimension where there can be no competition 
"The passion to look after others by 'doing 
good' to them in our own way (and to con-
tribute to their dependency on us and our 
control over them) continues to be far more 
common than the desire to put into 
everyone's hands the means and power to 
look after him/herself." 
for authentic power. For this power is in unlimited 
supply and cannot be used against anyone; the more 
one possesses of it, the more helpful he or she 
becomes to everyone else. With this kind of power in 
mind, Paul could exhort the Christians in Rome: "Be 
devoted to one another in brotherly /sisterly love. 
Give preference to each other in honor" (Romans 
12:10, my trans.). 
4.9. A key passage in the Christology of the Gospel 
according to Mark has become the classic text that 
clarifies Jesus' rejection of power in terms of control. 
In Mark's three-part presentation of the ongoing 
discussion between Jesus and his followers about his 
approaching suffering and their views of "who is the 
greatest," Mark 10:32-45 forms the definitive 
recapitulation and climax (see Mark 8:31-38; 
9:30-37). James and John declare that they are ready 
to suffer anything if they can thereby be assured by 
Jesus of being granted the power-sharing seats to his 
right and his left when he comes into his "glory." 
4.10. That Jesus sees power perceived as "control" 
to be at the heart of his disagreement with the sons of 
Zebedee is made clear in Mark 10:42-45: "You know 
that those who are regarded as rulers of the Gentiles 
lord it over them, and their high officials exercise 
authority over them. Not so with you. Instead, 
whoever wants to become great among you must be 
your servant, and whoever wants to be first must be 
slave of all" (NIV). Mark's Greek stresses the present 
tense of "not so with you," suggesting that he intend-
ed his readers to understand that when Jesus is 
present the "power plays" typical of world-culture, 
characterized by exploitation, manipulation, and 
competition, are unnecessary and out of place. 
4.11. This passage reaches its forceful climax in 
Jesus' extraordinary statement: "For even the Son of 
Man did not come to be served, but to serve, and to 
give his life a ransom for many" (vs. 45, NIV). These 
surprising words radically call into question his 
disciples' view of the kind of power operative in "his 
glory" by reversing the expectations commonly 
associated with the title "Son of Man." According to 
Daniel 7:13-14, the "one like the son of man," who 
came to be regarded during the century before Jesus 
as the One who is to come to judge the world, will be 
"given dominion and glory and kingdom, that all 
peoples, nations and languages should serve him." 
Jesus identifies himself as that Son of Man and then 
radically rejects the privileges associated with that 
role by asserting that he is ready to serve others, even 
at the cost of his own life. 
4.12 To be sure, Jesus of Nazareth was not the first 
teacher of Israel to reject the use of power in terms of 
control and to define power in terms of the capacity 
one has to serve others. Those who advocate a "chain 
of command" model for the Christian in relation to 
family and state seem to have completely overlooked 
the sharp polemic against monarchy and the lordship 
of one human being over another recorded in 
Hebrew Scripture. In striking contrast to Israel's 
neighbors in the ancient East, who all traced their 
beginnings to a monarchy that was born in the divine 
pantheon and came to human beings from heaven, 
monarchy never had mythical or cosmic status among 
the early Israelites who "knew the monarchy at most 
as a temptation" (Wolf, 1974:193). "Jotham's 
Parable," perhaps the oldest anti-monarchical tradi-
tion in Scripture, forcefully satirizes the first attempt 
to establish a king in Israel (Judges 9:7-15). 
4.13. From the top of Mount Gerizim, Jotham 
shouts the tale of the trees who once determined to 
anoint a king over them. The olive tree rejects the 
other trees' request to "reign over us" with the ques-
tion: "Shall I leave my fatness, by which gods and 
men are honored, and go to sway over the trees" (vs 
9, RSV)? The fig tree also declines becoming royalty, 
asking, "Shall I leave my sweetness and my good 
fruit, and go to sway over the trees" (vs 11. RSV)? 
Similarly the vine refuses the trees' offer of the power 
to rule by asking, "Shall I leave my wine which 
cheers gods and men, and go to sway over the trees" 
(vs 13, RSV)? Finally only the bramble shows any in-
terest in the trees' attempt to find a king. Yet he can 
hardly believe that they are asking him, a mere bram-
ble, to become their king. Thus he replies, "If in good 
faith you are anointing me king over you, then come 
and take refuge in my shade; but if not, let fire come 
Jesus did not operate out of the "lordship 
slot," having chosen rather to operate as a 
servant among his servants/friends whom 
he called to join him in choosing to become 
servants of each other. 
out of the bramble and devour the cedars of 
Lebanon" (vs 15, RSV). 
4.14. What a ridiculous situation is presented by 
the bramble's praise of its own feeble shade while 
threatening to consume the trees that offer the finest 
shade of all! Having little to offer but his willingness 
to rule over the others, the bramble desires to destroy 
those with the most to give. On the other hand, those 
trees possessing the capacity to bless others with their 
fruits had no interest in ruling over other trees. H. W. 
Wolf, professor of Old Testament at Heidelberg, 
comments that the aim of the parable "is to prevent 
the establishment of the monarchy, so that the forces 
which are of benefit to life can develop freely" 
(1974:193, my emphasis). Prof. Wolf further notes 
that not even God is typically addressed as "king" 
during Israel's early period. Rather "pre-eminently 
and as a general rule Yahweh is understood as being 
the liberator from the Egyptian captivity" (193). 
4.15. Later, when monarchy finally becomes 
established in Israel, the king is by no means granted 
the conventional power to rule and exploit his 
people. Rather he is strongly exhorted to live as an 
exemplary "brother" (Deuteronomy 17:14-20), to 
"defend the cause of the poor of the people," and to 
"give deliverance to the needy" (Psalm 72:4, RSV). 
This reversal of Near Eastern expectations for a lord's 
use of power is then described quite movingly in the 
so-called "servant songs" of Isaiah 40-66. The servant 
whom God has chosen to "bring forth justice to the 
nations" will use his power in such a way that he 
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neither breaks "a bruised reed" nor quenches "a dim-
ly burning wick" (Isaiah 42:1-2). The "Arm of the 
Lord" has been oppressed and "afflicted, yet he open-
ed not his mouth," making "himself an offering for 
sin" and pouring "out his soul to death" (Isaiah 
53:1,7,10,12). 
4.16. Reflecting on this profound reversal of Near 
Eastern expectations for a king's use of his power, 
Prof. Wolf concludes, 'The lordship of man over 
man is a falsification of the image of God" 
(1974:164). In light of the apparent success of King 
David and all those who desired throughout the cen-
turies to follow in his train, this sharp critique of 
lordship as such seems to have been relegated to a 
kind of "minority-report" status for those who looked 
to Hebrew Scripture to discern God's will. It is 
first of all Jesus of Nazareth who not only fulfills the 
prophecies of Isaiah 40-66 but who also teaches what 
it means and demonstrates how it looks when "the 
Lord" employs all his power to serve others rather 
than to control them. "For even the Son of Man did 
not come to be served, but to serve." 
4.17. Now it is time to return to the use of '1ord-
ship" language for Jesus of Nazareth. For those early 
Jews and Gentiles to confess that "Jesus is Lord" was 
to express their deep conviction about two profound 
matters. To acknowledge Jesus as their Lord was to 
exclude any other person or power from having that 
determining position in their lives. This was, in 
effect, the Christian restatement of the First Com-
mandment: "You shall have no other gods before 
me." At the same time, to claim that their Lord was 
Jesus was to make a statement of immense profundity 
about the serving nature of divine power. Jesus was 
acknowledged to have the capacity to fill the role of 
"the Lord" by the same men and women who claimed 
that he did not use his power to treat them or other 
people as if they were his servants! For those who 
believed in him as their Lord, Jesus functioned as a 
protector in principle against the claims and powers 
of all other lords, including husbands and kings. He 
was able to occupy fully the vulnerable place in each 
believer's life open to the control of spiritual forces. 
Yet Jesus did not himself operate out of that "lordship 
slot," having chosen rather to operate as a servant 
among his servants/friends whom he called to join 
him in choosing to become servants of each other. 
4.18. Here it may be helpful to observe that the 
most profound claim made about Jesus by the early 
Christians was not that he was the "Son of God," 
i.e., that Jesus was like God. Rather their perception 
and claim went even further; they were confessing 
that the true God was like Jesus. Jesus' behavior as 
well as his teaching were accepted as mutually rein-
forcing and definitive revelations of divine reality. 
4.19. For this reason Jesus' behavior and teaching 
14 
became their hermeneutic for reading the Bible, i.e., 
the Hebrew Scripture. His actions, including his 
death and resurrection, and his teaching began to 
function as the filter through which the various 
aspects of the early Christian's prior religious tradi-
tion had to pass in order to be acknowledged as bind-
ing on them in the messianic age that Jesus had in-
augurated. Thus among the important conclusions 
that they drew from Jesus' behavior and his teaching 
were their convictions that the time of the Law of 
Moses was fulfilled (Matthew 5:21-48; Romans 10:4); 
that wars, "holy" or not, could not be fought 
(Matthew 5:43-48; Romans 12:14-21); and that God's 
Spirit in them was not power for controlling others 
but rather power for lifting up the fallen, for 
encouraging maturity and responsibility, and for em-
powering others with the capacity and desire to 
follow their example. With just this conviction 
regarding God's power and its purpose, Paul could 
first point out to the Corinthian Christians that he 
sought not his own good but the good of many (1 
Corinthians 10:33) and then exhort them without 
hesitation: "Follow my example, as I follow the 
example of Christ" (11:1). Rollo May would 
recognize this as a clear example of the use of "in-
tegrative" power. 
4.20. There are those who use a concordance to 
find what Jesus said about roles and authority in 
marriage. Finding nothing, they conclude, far too 
quickly, that he said nothing that was intended to 
challenge the dominance of males in Jewish, Greek, 
and Roman family life. To be sure, Jesus is not 
remembered to have discussed directly the issues of 
power and roles in marriage. Yet has it not become 
clear from the above presentation that both his 
teaching about power and privilege and his 
demonstration of their uses in human relationships 
are central to his mission and intended to serve as a 
pattern for all interpersonal relationships between 
Christians? 
4.21. Further, it is of the utmost importance to 
observe that the early Christians perceived Jesus to 
be far more than their pattern for a revolutionary 
behavior. They experienced his resurrected, living 
presence with them as the source of the power for 
such behavior. For example, when assuring the 
Christians in western Asia Minor of the benefits of 
becoming mature in Christ, Paul claims that "speak-
ing the truth in love, we will in all things grow up 
into him who is the Source (kephale), that is, Christ. 
From him the whole body, joined and held together 
by every supporting ligament, grows and builds itself 
up in agape-love, as each part does it work" (Ephe-
sians 4:15-16, my revision of the NIV; see S. Bedale 
1954:212-214). Paul has already prayed that these 
Christians become inwardly strengthened "with 
power through his Spirit," so that Christ may dwell 
in their hearts through faith (Ephesians 3:16-17). He 
has prayed that as those who are rooted (a "source" 
metaphor) and established in agape-love, these 
Christians will therefore have the ability "to grasp 
how wide and long and high and deep is the love of 
Christ, and to know this love that surpasses 
knowledge-that you may be filled to the measure of 
all the fullness of God" (Ephesians 3:18-19, NIV). 
4.22. Paul prayed such a prayer, of course, for all 
Christians, male and female. He clearly held each of 
them to be responsible for themselves and directly 
answerable to the living God. Note, for example, 
how Paul addressed Christian women and slaves 
directly in 1 Corinthians 7, exhorting each of them as 
moral agents who were fully responsible for their 
lives before God without respect to their respective 
husbands or owners, some of whom were not Chris-
tians (see also Ephesians 6:5-7). He was eager for 
every Christian, regardless of gender, to become as 
powerful as possible in the Spirit, in order to be able 
to express a maximum amount of agape-love and "to 
excel in gifts that build up the church" (1 Corinthians 
14:12, NIV). 
4.23. Knowing as did Jesus that this power was 
available in unlimited supply, Paul would have had 
no reason either to suppose that Christians (including 
(Missions, Continued from page 19) 
remain filthy, the righteous continue to do right, and 
the holy are holy still (Rev. 22:11). 
Perhaps all this is encapsulated best in a brief 
passage early in the Gospel of John-a passage which 
includes what is probably the best-known and most-
loved verse in the Bible: 
God so loved the world he gave his only 
Son, that whoever believes in him should 
not perish but have eternal life. For God sent 
the Son into the world, not to condemn the 
world, but that the world might be saved 
through him. He who believes in him is not 
condemned; he who does not believe is con-
demned already, because he has not believed 
in the name of the only Son of God. And this 
is the judgment, that the light has come into 
the world, and men loved darkness rather 
than light, because their deeds were evil. For 
every one who does evil hates the light, and 
does not come to the light, lest his deeds 
should be exposed. But he who does what is 
true comes to the light, that it may be clearly 
seen that his deeds have been wrought in 
God. (John 3:16-21) 
--·····--·-----·--·-----------------····---- _MISSION 
_ _ ___ MISSION JOURNllL 
married ones) would compete for such plentiful 
power or to suggest to them that one group or in-
dividual among them (male or female, Greek or Jew, 
slave or owner) was competent or "ordained by God" 
to seek to "control" the others. God himself had "in 
these last days" dealt with human beings in terms of 
so-called "integrative" power, thus laying the foun-
dation for a truly astonishing admonition. Christians 
were not only to imitate Paul's example, they were to 
"be imitators of God"! Clearly Paul did not have in 
mind here God's vast power to create and sustain all 
that exists. Rather he was thinking of the immense 
capacity of God's righteousness and love (see Ephe-
sians 4:24). This is the kind of power that Paul 
wished would characterize every Christian's relation-
ships. "Be kind and compassionate to one another, 
forgiving each other, just as in Christ God forgave 
you. Be imitators of God, therefore, as dearly belov-
ed children, and live a life of love, just as Christ 
loved us and gave himself up for us (Ephesians 
4:32-5:11). 
4.24. For important insights into how he anti-
cipated that such Spirit-filled Christians would treat 
each other if they were married to each other we need 
only to look ahead a few verses and attempt a fresh 
reading of his famous words on marriage in Ephe-
sians 5: 18-33 . _____________________ MISSION 
(CURIOSITY, Continued from page 22) 
Their problem is that they have no 
curiosity; anything which requires 
effort, which may upset their pre-
judices or complacency, is undesirable. 
Better to wallow comfortably in ig-
norance than to awaken possibilities 
which will disturb the status quo. They 
do not say, "explain it to us," they 
simply leave. 
Please Note: 
Jesus says to Nathan, You 
shall see heaven open and the 
angels of God ascending and 
descending upon the Son of 
Man. 
Would you know Christ? Are you 
curious? 
MISSION 
References for 11Issues of Power and a 
Theology of the Family" are on page 
32. 
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SEVEN COUPLETS FOR THEOLOGICAL REFLECTION 
Missions, The Atonement And 
The Salvation Of Mankind 
EDWARD FUDGE 
A cross the theological spectrum within Christianity today, questions concerning Jesus' 
atonement, Christian missions, and the salvation of 
mankind are moving to the fore. On the left, 
ecumenical discussions have little to do with organic 
ecclesiastical union but much to do with the relation-
ship of Jesus Christ to major world religions. On the 
right, evangelical conversation is also warming to 
these themes. In his apologetic treatise Reason 
Enough: A Case for the Christian Faith (InterVarsity 
Press, 1980), Clark H. Pinnock touches more than 
once on the function of non-Christian religions and 
the fate of those who never have heard the gospel. 
Neal Punt has generated considerable dialogue with 
his work Unconditional Good News (Eerdmans, 
1980); and he has a smaller, popular manuscript 
awaiting publication on the same subject. Pinnock 
writes from a Wesleyan/ Arminian perspective ("free-
will"). Punt holds to Reformed/Calvinistic principles 
("divine sovereignty"). 
Closer to home for this journal, Leroy Garrett 
devoted the lead article in his February 1987 Restora-
tion Review to the query, "Can the Heathen Be 
Saved?" Most thoughtful Christians have wondered 
the same thing. Yet public attempts at providing an 
answer have been few, particularly (and ironically) 
among those who take the Bible seriously as the 
source of normative divine revelation. 
Edward Fudge serves as an elder and teacher in the Bering Drive 
Church of Christ in Houston and is engaged in numerous other 
worthwhile pursuits. 
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These are complex subjects and there are no easy 
answers to the intricate questions they raise. Never-
theless, one comes away from the New Testament 
with a feeling that God has said more on the subjects 
than we usually have and with the conviction (as the 
late Francis Schaeffer like to say) that we can speak 
truthfully even when we cannot speak exhaustively. I 
would suggest that we can at least survey the terrain, 
establish some parameters, drive a few stakes. These 
will be my modest goals in presenting the seven pro-
positional couplets which follow. 
COUPLET 1 
Every person deserves to be lost. 
No person deserves to be saved. 
The apostle Paul put it this way: "All ... are under 
the power of sin, as it is written ... that every mouth 
may be stopped, and the whole world may be held 
accountable to God" (Rom. 3:9-19). "For there is no 
distinction, since all have sinned and fall short of the 
glory of God" (Rom. 3:23). 
God demands absolute holiness and not one of us 
has presented it. From this point of view, the mystery 
is not that some are finally lost but that any is finally 
saved. Whoever takes seriously the radical demands 
of God's character quickly acknowledges his or her 
own sin. 
This means that every person finally lost receives 
justice, whereas every person finally saved receives 
mercy which does not come deserved. It further 
means that every person finally lost must accept all 
the blame, but that every person finally saved must 
give God all the credit. There is no injustice with God 
(Rom. 3:4-8). His judgment of wrath will be 
right-as even the lost will confess (Rom. 1:18-20, 
32; 2:5). There are genuine and important differences 
between Augustine and Pelagius, between Calvin 
and Arminius. These theological heavyweights who 
The Reformation's clarion call of sovereign 
grace spotlights the shallowness of much 
contemporary preaching and provides a 
message that still can revolutionize the 
Church and turn the world upside down. 
struggled with the tension between divine S(wer-
eignty and man's true responsibility, between free 
grace and free will, symbolize a conflict with which 
most of us have also personally struggled, though 
none of us will be remembered as they are for the 
struggle. But here there need be no controversy. 
Every careful Calvinist insists that God deserves no 
blame for the lost, and every advocate of free will 
familiar with the biblical text knows that God 
deserves all the praise for the salvation of the saved. 
If each side had stressed those points, their differ-
ences would have been focused more sharply, 
misunderstandings would have been minimized, and 
all Christians would have been richer as a result. 
COUPLET 2 
God takes no pleasure in the final 
destruction of any person. 
God would find pleasure in every 
person being saved. 
This couplet merely paraphrases New Testament 
language. "God ... desires all men to be saved and to 
come to the knowledge of the truth" (1 Tim. 2:4). He 
is "not wishing that any should perish ... " (2 Pet. 
3:9). 
Again, there is no necessary conflict between 
Calvinist and Arminian. Whatever God's eternal 
purpose includes, God tells us in Scripture that He is 
not vengeful or vindictive. He does not delight in the 
destruction of any person he has made-even his 
enemies. Whoever is lost will not see God smiling as 
a result. 
____________________ M!SS!ONJOUPN!\L 
COUPLET 3 
No one can come to Jesus unless 
the Father draws that one. 
Every person whom the Father has given 
to Jesus will come to Him. 
These statements did not originate with Calvin, 
Augustine or even Paul, but with Jesus himself (John 
6:37, 44). Far from being an obstacle to world mis-
sions, the doctrine of divine sovereignty provides its 
greatest incentive and only solid basis. For, as J. L 
Packer elaborates in his delightful book Evangelism 
and the Sovereignty of God (Eerdmans), if God has 
no over-arching purpose which He is certain to 
fulfill, if the salvation of mankind depends ultimately 
on the obedience and skill and efforts and success of 
other humans, then evangelism stands on shaky 
ground indeed. It is the conviction that God has a 
plan-and a people-which empowers us to pro-
claim the good news that Jesus died for sinners who 
have faces. This assurance constantly reminds us that 
what God began in eternity He will bring unfailingly 
to completion in the course of time. 
If the thought of election troubles us, as though 
God's choice of some requires His rejection of others 
(what is known in some circles as "double predestina-
tion"), we may simply rejoice that here Scripture is 
"splendidly illogical," to borrow words from A. M. 
Hunter. For, as Hunter notes, "the opposite of elec-
tion is not predestination to destruction; it is 
unbelief-a self-incurred thing" (The Gospel Accord-
ing to St. Paul, Westminster, 1966). Numerous 
Reformed writers have stressed the same point. 
We must catch this vision of divine sovereignty if 
we are best to find our own place in God's purposeful 
plan. In these days of self-help schemes and positive-
attitude platitudes, the Reformation's clarion call of 
sovereign grace spotlights the shallowness of much 
contemporary preaching and provides a message that 
still can revolutionize the Church and turn the world 
upside down. 
This message of the divine initiative in salvation 
smites our own pride even while it ignites holy 
courage. None can come to Jesus-despite our clever 
phrases, latest methods and most effective salesman-
ship-unless the Father draws that one. On the other 
hand, every person the Father has given to Jesus will 
come to him--without exception, and despite our 
own inadequacies, disobedience or bumbling efforts. 
If prophets are mute, donkeys can talk. If we are 
silent, the stones can cry out. But if that happens, 
though God's plan will go on, we will be called to 
task for our own disobedience. 
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COUPLET 4 
Every person finally lost will be lost 
despite the work of Jesus. 
Every person finally saved will be saved 
on the basis of Jesus' work. 
These are points Punt wishes to emphasize in his 
book Unconditional Good News, and they explain 
the meaning of his subtitle 'Toward an Understand-
ing of Biblical Universalism." In some sense, God is 
"Savior of all," though especially of those who 
believe (1 Tim. 4:10). Other New Testament 
passages, taken at face value, seem similarly to 
describe the power of Jesus' work in all-
encompassing terms. At the same time, other 
passages lead Punt to believe that not every human 
being finally will be saved. 
On the other hand, Punt is quite adamant (as is 
God does not delight in the destruction of 
any person He has made-even his enemies. 
Whoever is lost will not see God smiling as a 
result. 
Scripture, I perceive) that every saved person will 
enjoy salvation only because of what God did in 
Jesus Christ. Christians may believe, and should 
always make plain, that, whatever else may be said 
or unsaid, the manifest basis on which God will 
bestow resurrection immortality to every person who 
inherits it will be the atonement accomplished at 
Golgotha and attested by the empty tomb. 
"No one comes to the Father," said Jesus, "but by 
me" (John 14:6). "There is salvation in no one else" 
(Acts 4:12). All who "receive the abundance of grace 
and the free gift of righteousness" will do so "through 
the one man Jesus Christ" (Rom. 5:17). It is the "act 
of righteousness" of the "one man" Jesus Christ that 
"leads to acquital and life" for all who finally are 
saved (Rom. 5:18). 
In these matters, there is no difference between 
those who lived prior to Jesus' birth and after it, or 
between Jew and Gentile, or between those who have 
known of Jesus and those who have not. None will be 
saved except on the basis of Jesus' atonement. Salva-
tion will be exclusively "to the praise of his glory" 
(Eph. 1:6, 12, 14). Throughout the ages to come, 
every redeemed human being will be a trophy to "the 
immeasurable riches of his grace" (Eph. 2:7). And 
every person who perishes finally in hell will do so 
despite the fact that Jesus died for sinners and despite 
the fact that none who comes to Him is ever turned 
away. 
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COUPLET 5 
Salvation, considered objectively, was 
accomplished almost 2,000 years ago in the 
work of Jesus Christ on the earth. 
Salvation, considered subjectively, begins 
when each individual responds in trust 
to God's gracious call. 
Jesus himself announced that He came "to save the 
lost" or "to save the world" (Lk. 19:10; John 12:47). 
Jesus came "to save sinners," Paul writes (1 Tim. 
1:15). Jesus accomplished what He came to do, and 
on the cross He proclaimed, "It is finished" (John 
19:30). God himself saw the finished work of atone-
ment and was satisfied (Isa. 53:11). Because Jesus had 
justified those He came to save, he did not remain 
dead, but was raised up by God on the third day 
(Rom. 4:25). Because He had accomplished purifica-
tion for sins, He took His place at God's right hand 
(Heb. 1:3; 10:11-14). 
All this occurred, then, in the earthly ministry of 
Jesus our substitute and Savior. God was reconciling 
the world to Himself "in Christ" (2 Cor. 5:18-19). 
Not in some mystical or ecclesiastical sense, but in 
Jesus' fleshly body, during the days of His humilia-
tion (Col. 1:19-22). In a very real sense, the Gospel is 
"the good news of our salvation" (Eph. 1:13). It pro-
claims not salvation's possibility but its accomplish-
ment. First God saved us. Then He called us with the 
holy Gospel to respond to what He had done (2 Tim. 
1:9-10). We speak of this finished aspect of Christ's 
work as objective salvation. It happened once for all, 
outside of us but for us, in the personal doing and 
dying of Jesus of Nazareth. 
At the same time, every person who enjoys salva-
tion in this life does so by a response of faith to God's 
gracious call. Whatever the case in the world to 
come, no one can enjoy salvation in this life apart 
from such a response of faith. Furthermore, since 
Jesus died and rose almost 2,000 years ago, no person 
can fully enjoy salvation in this life apart from hear-
ing and believing the Gospel. 
This may suggest the meaning of Paul's cryptic 
statement that God is Savior of all people, "especially 
of those who believe" (1 Tim. 4:10). Just as President 
Lincoln signed the Emancipation Proclamation and, 
by the stroke of a pen, objectively freed every Black 
American slave, so Jesus Christ, by his obedience in 
life and unto death, objectively saved every human 
being who finally will be saved. And just as no 
American slave personally enjoyed the benefits of 
Lincoln's act until he or she heard and believed the 
good news of emancipation, so no redeemed sinner 
subjectively enjoys Christ's redemption now except 
through the preaching and belief of the Gospel. In 
this sense, we are being saved even now (1 Cor. 1:18; 
Acts 16:31; Rom. 10:9). 
Until women and men learn the good news of their 
salvation, they continue to live as if nothing had 
happened. They remain without hope, not knowing 
God, unaware of His favor and forgiveness. The 
gospel ministry is for the sake of these chosen ones, 
that they may obtain salvation, subjectively as well 
as objectively (2 Tim. 2:10). Like Paul at ancient 
Corinth, we also need to declare the Gospel fearlessly 
and without ceasing, for God still has many people 
who have not yet heard the good news of what He 
has done for them in Jesus (Acts 18:9-10; 2 Cor. 
5:18-19). 
COUPLET 6 
Every person finally lost will have rejected 
relationship and fellowship with God, 
however it was presented to him or her. 
Every person finally saved will have accepted 
relationship and fellowship with God, 
however it was presented to him or her. 
Scripture speaks of some who perish for lack of 
knowledge, but two things need to be said. Such 
"knowledge" refers to relationship with God rather 
than intellectual information. And such people have 
rejected that "knowledge" by their own conscious 
choice (Hosea 4:6; 2 Thess. 2:10-12). To intentionally 
reject God's light spells condemnation (John 3:19). 
Apart from such rejection, there is no personal guilt 
(John 9:41). Of course these generalizations do not 
include persons such as infants who die, unless we 
presume an unspoken choice for God on their part, 
or by someone else on their behalf. We are speaking 
concerning persons of responsible choice. 
Yet not all who are finally lost will have rejected 
the Gospel, for not all will have heard it, at least in 
this life. But all who are finally lost will have rejected 
God's "knowledge" in some form, whether it came to 
them in nature (Acts 14:17; Rom. 1:19-25), con-
science (Rom. 2:15-16), or the Old Testament Scrip-
tures (Rom. 2:12; John 5:45-47). God's judgment 
against those finally lost will therefore be just (Rom. 
2:5-12). 
On the other hand, just as every person finally 
saved will be saved on the basis of the work Jesus 
accomplished, so every person finally saved 
apparently will have responded in a spirit of faith to 
God's gracious call. Paul applies this principle to 
those who lived and died B.C., as well as those who 
live A. D., and to Gentile as well as to Jew. "God is 
one; and he will justify the circumcised on the ground 
of their faith and the uncircumcised because of their 
faith" (Rom. 3:30). Abraham offers the prime exam-
ple of this, for before his circumcision he was pre-Jew 
as well as pre-Christian. Even Abraham was justified 
by faith, though the content of his gospel under-
standing was limited indeed (Rom. 4:9-22). 
Those who have never heard the Gospel and are 
finally lost will have rejected relationship and 
fellowship with God in the way it was offered to 
them. Those who have never heard the Gospel and 
are finally saved will be saved because of what Jesus 
did on behalf of sinners, even though they never 
heard about it; but they will also be people of whom 
it may be said that they trusted God's grace which 
was presented to them. 
In this respect, the case is the same with those who 
have heard the Gospel. Those who have heard the 
Gospel and are saved will have trusted God's 
ultimate word of grace in the Gospel. Those who 
have heard the Gospel and are finally lost will have 
rejected God's ultimtae word of grace in the Gospel. 
Jesus therefore said concerning those who have heard 
the Gospel, "He who believes and is baptized will be 
saved; but he who does not believe will be condemn-
ed" (Mark 16:16). 
COUPLET 7 
No person is better for remaining 
ignorant of the Gospel. 
No person is injured by hearing the Gospel. 
People sometimes mistakenly assume, upon learn-
ing that Jesus' work saved all who are finally saved 
whether they heard the Gospel or not, that those who 
have never heard are somehow better off to remain in 
that condition. It is true that ultimate rejection of 
God is the rejection of His brightest light and fullest 
revelation of grace in the Gospel, and, for that 
reason, that whoever willfully rejects the Gospel 
deserves the greatest possible punishment (Heb. 6:6; 
10:26-31). But it does not therefore follow that any 
person will reject the brightest light who previously 
consistently accepted God's dimmer word. The heart 
of each individual remains the same regardless of the 
degree of light. 
Whoever rejected the law and the prophets would 
not believe if one should rise from the dead (Lk. 
16:30-31). Even the unsealed prophecy of the 
Apocalypse does not change the hearts of those who 
hear its message. The evildoers do evil still, the filthy 
(Continued on page 15) 
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Morality In The Public Arena: Why Is It So Difficult? By Edward G. Holley 
In the May 18 issue of Newsweek, 
that provocative writer Meg Green-
field raised the question of why we 
were finding it so difficult to face the 
real issue in the Gary Hart case. She 
pointed out that we avoid the main 
issues and that our society has a way of 
"turning all difficult gut moral issues 
into issues of competence, procedure, 
and public-relations skill. We drain the 
content from them, find ways of 
discussing everything except what 
happened, go to great lengths to avoid 
the very issue that caused the public 
furor in the first place. What Hart had 
been about was not (God forbid!) 
wrong; it was dumb ... it was inept ... 
it was careless." Greenfield noted that 
most commentators were shying away 
from discussing the real issue: whether 
Few people would argue against 
honesty, marital fidelity, 
fairness, and social justice as 
principles we should look for in 
our public officials. 
or not morality has any relationship to 
our evaluation of presidential candi-
dates. Instead of facing the situation 
head-on and stating that even in our 
sex-oriented society the voters do care 
about the morality of candidates, com-
mentators, the other candidates, and 
various pundits immediately began to 
talk not about the problem of Hart's 
marital fidelity but about his "lack of 
judgment." Even some of the rest of us 
addressed the problem in terms of 
Hart's stupidity. There has followed, 
of course, the pop-psychology inter-
pretation that Gary Hart has a capa-
city for self-destruction and this was 
his major problem. Reportedly he 
didn't really want to be president, so 
his behavior was deliberately designed 
to abort his campaign. 
Alas, Hart is not the only person to 
draw our attention to morality in the 
public arena. He was preceded by the 
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Jim and Tammy Faye Bakker affair, 
and, just prior to his escapades, by the 
clear evidence that the President 
himself knew very well what others 
were doing for him in the dreadful 
arms-for-hostages deal and transfer of 
funds to the contras. In good political 
fashion the Bakkers, with their sure 
instinct for what will play in Peoria, 
attested to their forgiveness and tried 
to focus attention on their televan-
gelistic competitors, whom they accus-
ed of trying to take over the Lord's 
business and destroy their ministry for 
Hirn. 
The President, who has so often said 
one thing and done another, has tried 
to shift the focus of attention from his 
own role by pointing to the virtues of 
those good and honest citizens who 
were helping their country through 
voluntary donations. That the Saudis 
and the Sultan of Brunei were not 
deceived by what the President 
wanted, whatever his circumlocutions, 
seems abundantly clear. Those who 
were doing what they clearly, and ob-
viously correctly, thought was the 
President's will justified their behavior 
by saying they did what any good 
military or civilian subordinate ought 
to do: worked for the good of the 
country. 
Why is it so difficult to say, "What I 
did was wrong"? 
This overlong recital is not intended 
to be a political statement, however. 
The question which needs to be raised 
for religious people is a simple one 
which probably doesn't have simple 
answers: what does one do about 
morality in the Public Arena? How can 
one be sure that fundamental prin-
ciples, even religious principles, guide 
decisions that we make about the 
public welfare? Unfortunately, those 
are questions that, as Meg Greenfield 
suggested, we rarely address. 
In many churches, of course, we do 
pray regularly for public officials, even 
as the writer of the epistle to 1 Timothy 
(2:1-2) encourages us: "that supplica-
tions, prayers, intercessions, and 
thanksgivings be made for all men, for 
kings and all who are in high positions, 
that we may lead a quiet and peaceable 
life, godly and respectful in every 
way." God knows they need our 
prayers. So whether we use the tradi-
tional formal words, "We pray for our 
President, Ronald, our Governor, 
James," etc., or whether we frame our 
prayers in our own words, we 
recognize the need to pray collectively 
for our rulers and legislators--
national, state, and local. 
Our Puritan ancestors, to say 
nothing of their predecessors, the 
Catholic bishops and priests, had no 
reluctance to point out what they 
believed the will of God was for public 
and other officials. Fast day sermons, 
thanksgiving sermons, opening-of-
legislative-session sermons, and other 
special day sermons were a regular part 
of their church calendar. And they all 
believed that public officials needed 
What so often prohibits our 
confession is our stubborn, 
foolish pride. 
the prayers of the church. Reflective of 
that fact is the special service many 
states still have before opening a new 
session of the legislature. Often in the 
old days, clergy knew full well what 
feet of clay these persons possessed. 
The objective of such prayers, as Scrip-
ture reminds us, is that we might live 
quiet and peaceful lives, godly and 
SPEAKERS OF A WORD FOR JULY I AUGUST: Edward G. Holley is pro-
fessor in the School of Library and Information Science at the University of 
North Carolina at Chapel Hill. Randy Hall is Associate Minister for the 
Johnson Street Church of Christ in San Angelo, Texas. A minister in Lubbock, 
Texas, John Smith is an avid sportsman and hiker. 
respectful in every way. 
What is the role of morality in public 
life and, if any, how can it be sustain-
ed? Few people would argue against 
honesty, marital fidelity, fairness, and 
social justice as principles we should 
look for in our public officials. We like 
to think that our officials are persons 
of integrity. Even if we disagree with 
them, we hope that they will effective-
Our Puritan ancestors, to say 
nothing of their predecessors, 
the Catholic bishops and 
priests, had no reluctance to 
point out what they believed 
the will of God was for public 
and other officials. 
ly enunciate their own views on what 
is good for the public, fight hard for 
their principles, and not bow too often 
to expediency; but we also expect them 
to accept the mandate of the people 
and to execute faithfully the laws both 
in the letter and the spirit. 
We would also like to think that our 
elected officials are persons of strong 
moral character. That they aren't 
always such does not lessen our belief 
that they should be. To cite Grover 
Cleveland, Warren G. Harding, or 
Jack Kennedy as persons with less than 
admirable personal lives does not ex-
cuse us from choosing new leaders 
whose moral standards are closely 
allied with our own. Those are not the 
only characteristics for which we 
should look, to be sure, but they are 
not irrelevant. And one has to 
recognize that the choice is often not 
between the good and the bad, but be-
tween persons whose behavior is mix-
ed, just as ours often is. The Apostle 
Paul was neither the first nor the last to 
note the warfare between what he 
wanted to do and what he actually did. 
"Wretched man that I am .... I do not 
understand my own actions. For I do 
not do what I want, but I do the very 
thing I hate .... when I want to do 
right, evil lies close at hand" (Rom. 
7:15, 19, 21). But he concludes by 
thanking God, who through Jesus 
Christ, saves him from his sins. 
So what about forgiveness and 
justification? The Christian message is 
that forgiveness with God (though 
often not with the general public) is in-
exhaustible. Jesus once said that there 
is more joy in heaven over one sinner 
that repents than over ninety-nine per-
sons who need no repentance. Certain-
ly that applies to Gary Hart, the Bak-
kers, and President Reagan. One's 
reading of the Gospels, however, 
would suggest that confession ought to 
precede forgiveness. It is, after all, 
hard to forgive someone who doesn't 
think that he or she has done anything 
wrong. Nor are we very sanguine 
about those who try to wiggle their 
way out of a moral dilemma. This is 
particularly a danger for religious 
people, whose avowed repentance 
sometimes is transparently not repen-
tance. 
However, we should not forget the 
real message of the Gospel. There is 
forgiveness. Jesus pictures it in a 
number of His parables but perhaps 
none more clearly than the one about 
the Prodigal Son. What more poignant 
than the love of a father who not only 
will take back a renegade son but will 
also treat him so magnificently. That, 
of course, comes after the son's confes-
sion, "I have sinned against heaven 
and in your sight." 
Why is it so difficult just to say, "I 
was wrong"? 
What so often prohibits our confes-
sion is our stubborn, foolish pride. We 
find it easy to confess our sins general-
ly; we find it very difficult to confess 
them specifically. That seems to come 
with unimaginable difficulty in public 
life, where tortuous logic or any other 
kind will be used for justification. How 
casually, even cynically, we take 
We find it easy to confess our 
sins generally; we find it very 
difficult to confess them 
specifically. 
forgiveness is well illustrated in what 
some modern management gurus call 
"the Jesuit principle": it is easier to ask 
forgiveness than to ask permission. 
Unfortunately, oftentimes we ask 
neither permission nor forgiveness. 
Yet at the heart of the Christian 
Gospel is the principle that forgiveness 
is freely available. The biblical record 
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does indeed proclaim that, in 
Shakespeare's words, "in the course of 
justice none of us should see salvation; 
we all pray for mercy and that same 
prayer should teach us to render the 
deeds of mercy." 
So how should we judge the recent 
and current actors on the public stage? 
Not with glee, perhaps with sorrow, 
but also without excuse. What has 
been done is by Christian standards 
wrong; no one should blink that fact. 
It is not errors of judgment that should 
concern us. Rather it is the knowledge 
that even in this age of sexual looseness 
such behavior is, from a Christian 
perspective, morally reprehensible. 
And it is also the knowledge that 
At the heart of the Christian 
Gospel is the principle that 
forgiveness is freely available. 
cheating and lying are also reprehen-
sible, even when they are done in what 
is reputedly a good cause. None of us 
wishes to cast stones; we are surely too 
aware of our own shortcomings to do 
that. But as we pray for our own 
forgiveness, and for theirs, we should 
also pray that we be delivered from 
tricky phrases, from focus on irrele-
vant issues, and from pious fraud. The 
world will always live with all three, 
but we do not have to condone them. 
Our Father, we co11fess our sins as 
individuals and as a nation. We are 
truly sorry for what we have do11e a11d 
we ask Your forgiveness. 
We do earnestly pray for our Presi-
dent, our Congress, our Supreme 
Court, our Governor, and our 
Legislature that they 1nay be concerned 
for the welfare of the country and have 
the integrity to do what is right. 
A11d we pray for our own deliver-
ance from the many temptations we 
face each day, with the courage to 
admit when we are wrong and the 
strength to free ourselves frmn pride. 
We also ask Your guidance as 'We 
seek to do Your will in the world. 
Continually assure us of Your abun-
dant mercy and keep 11.s in Your cnre, 
through the grace of our Lord Jesus 
Christ. Amen. 
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Worship Styles 
There are two basic styles of wor-
ship most widely used by churches. 
They can be designated as "high 
church," i.e., using a structured 
liturgy, and "low church," i.e., marked 
by spontaneity. 
Main stream historic denominations 
are typically characterized by a struc-
tured liturgy with a clergyman (or 
woman) as the dominant participant. 
Prayer and comments are worded 
according to tradition. Attention is 
given to aesthetics and detail to make 
the worship experience a coherent 
whole. The atmosphere is one of quiet 
reverence with an awe-inspiring focus 
on the transcendance and mystery of 
God. 
Sectarian groups (Bible fellowships, 
Pentecostals, etc.), who see themselves 
as a more faithful alternative to the 
historic denominations, are typically 
characterized by spontaneity. Worship 
is less formal and less quietly reverent, 
but more "personal" and interactive. 
Prayers are individualized. Comments 
are spontaneous. Individuals may give 
testimony sharing their struggles and 
victories or give short statements of ex-
hortation. 
Curiosity 
"But don't you want to see what's on 
the other side?" 
"No, not particularly, it probably 
looks about the same as this side, trees, 
rocks, brush ... " 
"But we've come so far." 
"Yes, and that's your fault. I wanted 
to go back two hours ago. In fact I 
didn't want to come." 
"Do you realize that there hasn't 
been anybody up here in years? We 
could be walking on virgin soil." 
'Tm sure you're right, but I'd prefer 
a nice smooth sidewalk where a hun-
dred thousand have been before and a 
mall with five different kinds of 
restaurants just ahead." 
"We've got plenty of trail mix and 
water." 
"Heaven help us." 
"Look, we're only a half mile from 
the rim, there's an old cabin up there 
and the view should be incredible." 
"As far as I'm concerned, a half mile 
more is a half mile too much. Every 
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In Churches of Christ it is interesting 
that one hallmark of churches "left of 
center" is to be more spontaneous 
allowing for individual participation 
that is not tightly controlled. 
However, in churches to the "far left" 
there is often a move to the "high 
church" liturgy of the historic 
denominations. 
And what about the mainstream 
Church of Christ? They might be 
The Churches of Christ might 
be described as having a hybrid 
worship style, a '1ow church 
liturgy" -in that it allows for 
member participation but is 
rigidly scheduled rather than 
being spontaneous. 
described as having a hybrid worship 
style that incorporates the worst 
features of both options. I call it "low 
church liturgy." It is "low church" in 
that it allows for member participation 
and does not follow a set written word-
ing. But member participation is not 
spontaneous. It is rigidly scheduled 
step I take in that direction means 
another step back in this one. I've 
already missed "The Cosby Show" and 
I don't intend to miss my "forty-two" 
night. As far as water falls are concern-
ed, I can watch water fall from the 
shower head all the way to the 
floor-must be all of six feet." 
When Paul says that he wants to 
"know" Christ and the power of His 
rising, he speaks words totally consis-
tent with a life lived on the very edge. 
He speaks from an insatiable curiosity 
to "know" -to experience, to feel what 
Christ felt as He felt it. When Jesus 
hears of John's death, He departs to a 
deserted place to be alone with His 
feelings. "Oh God," He says, "how 
could they do that?" He knows the 
power of John, his unerring dedication 
to his task, his uncertainty at the 
end--all that John was, all that he 
stood for, his significant place in the 
on-going plan of God. Knowing Christ 
By Randy Hall 
and often follows traditional wording 
(an unwritten liturgy). 
Our worship often has a lack of 
regard for aesthetics and beauty. The 
various elements of worship are often 
unrelated in theme and flow. Our wor-
ship is often not highly reverent and 
awe-inspmng. The mystery and 
transcendance of God is not evident. 
On the other hand, we do not foster 
personal and interactive experiences. 
Changes in format are frowned upon 
and spontaneous participation is not 
allowed. Essentially we follow the 
same format interchanging the faces 
from week to week, but expecting the 
same thing in the same way. 
Thus we lose the advantages of both 
common styles while retaining the 
disadvantages of both. Worshipers 
leave the assembly without feeling 
either God's presence or closeness to 
one another. 
Let's strive to achieve both awe and 
reverence in God's presence and inter-
personal fellowship in what should be 
the most moving and important hour 
of the week. 
By John Smith 
can only come from a burning desire to 
stand where He stood and suffer as He 
suffered, to place our lives in the grind-
ing mills of an unsympathetic, unfeel-
ing, often antagonistic culture. 
Christianity ought to make us 
curious. We ought to be the most 
curious people who ever lived, con-
stantly prying into every life 
experience, probing every day deeper 
into the spiritual and physical 
mysteries of life and death and life. 
With His word as our foundation and 
the indwelling Spirit as our guide, we 
search the utmost recesses to find the 
life that He intended for us to have. 
Every day the search begins anew with 
the knowledge of yesterday the im-
petus for today's explorations. 
When Jesus says that "unless you eat 
my flesh and drink my blood you have 
no life in you," the multitudes leave 
Him in disgust. "If you're going to talk 
nonsense, we're not going to stay." 
(Continued on page 15) 
Bruce Edwards, Book Review Editor 
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The Quest for Faith: Reason and 
Mystery as Pointers to God. By C. 
Stephen Evans. InterVarsity Press, 
1986, 143pp., $4.95. Reviewed by 
C. Leonard Allen. 
I have found over the years that a 
good many of the books that appear 
under the rubric of "Christian 
apologetics" leave me cold and often a 
bit irritated. Though many of the 
works are good-natured and friendly 
in tone, they still strike me as 
predominantly gnostic, sometimes 
heavy handed, and often given to exag-
gerated claims. Authors eager to con-
struct an airtight rational case for the 
faith they profess go to great lengths to 
marshall arguments and refute objec-
tions, assuming through it all that if 
they do their job well enough those 
who read their works will find the 
Christian faith irresistible. 
This brief, fast-paced book by 
Stephen Evans is a welcome exception. 
Rather than proceed on the assumption 
that people can be argued into faith, 
Evans attempts the far more modest 
task of pointing to the rational 
coherence of Christian faith and 
thereby perhaps removing one signifi-
cant barrier that often stands in the 
way of faith. Evans knows well that 
the roots of religious faith lie much 
deeper than intellectual argument, and 
such a recognition tempers the 
excessive rationalism that marks many 
apologetic works in our time. 
The author brings interesting 
qualifications to his work. First, he is a 
professed evangelical, firmly commit-
ted to the classical standards of 
evangelical orthodoxy. Second, he is a 
A Harvest of Books: 
For Fall Reading 
Yale-trained philosopher with a deep 
appreciation for the thought of Soren 
Kierkegaard. He has written a scholar-
ly book on Kierkegaard and is present-
ly curator of the Howard and Edna 
Hong Kierkegaard Library at St. Olaf 
College in Northfield, Minnesota. 
Among his several books are the 
recently published Philosophy of 
Religion and the recently revised Ex-
istentialism: The Philosophy of 
Despair and the Quest for Hope. 
To say that Evans is both an 
evangelical and an admirer of 
Kierkegaard will strike a good many 
evangelicals as odd, if not contradic-
tory. After all, those who have let the 
apologetics of Francis Schaeffer set 
their standards have learned that 
Kierkegaard is more enemy than friend 
of the Christian faith. But Evans begs 
to differ. In several scholarly articles 
he has argued, for example, that 
Kierkegaard was not the irrationalist 
or subjectivist Schaeffer and others 
have made him out to be. Such issues, 
of course, lie well beyond the scope of 
this little volume, but Evans's perspec-
"The primary question about 
any religion is not whether it is 
useful, but whether it is true." 
tive on such issues helps give this work 
its freshness and appeal. 
Evans first asks the question, 
"Should we reason about faith?" 
Admitting that much of what we 
believe is the result of nonrational fac--
tors, he still answers with a resounding 
"Yes." Christian faith certainly can be 
held nonreflectively, but for those 
troubled by doubts reasoning about 
faith is imperative. "The primary ques-
tion about any religion," Evans com-
ments, "is not whether it is useful, but 
whether it is true." With such a com-
mitment to truth, faith will seek 
rational testing and proof. But how 
much proof? We do not have to have, 
he answers, "the absolute proof which 
some philosophers have looked for, 
but [only the J evidence which is suffi-
cient to satisfy a reasonable person." 
To make his case Evans points to 
numerous clues that he believes God 
has left. First, there is the "cosmic 
wonder" we experience before an 
awesome universe; there are our ques-
tions as to why there should be 
anything at all or why we have come 
to be at all. This strong sense of cosmic 
wonder, Evans says, is one of God's 
calling cards. Another closely related 
clue is our experience of the "mystery 
of purposive order." There are two 
dimensions to this experience. First, we 
experience the universe as a structured 
universe. Second, we experience that 
structure as making possible many 
good and beautiful things. 
Further, Evans points to the mystery 
of moral order, the sense of oughtness 
that seems to pervade human nature. 
Though many would argue that 
morality is shaped primarily by 
cultural forces, Evans argues that 
ultimately the moral sense comes from 
a well much deeper than culture. 
Moral oughtness is rooted rather in 
human conscience, another of God's 
calling cards. 
Another major clue is found in the 
mystery of human personhood. Here 
God's calling cards can be seen in three 
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primary dimensions of human ex-
perience: the desire for eternal life, the 
desire for eternal meaning, and the 
desire for an eternal love. The need for 
God and the craving for eternal love 
can be met because God is the divine 
suitor who not only has strewn clues in 
the natural order and in the human self 
so that we may know about him, but 
who has sought to encounter us so that 
we may know him personally. To take 
Christianity seriously, therefore, one 
must wrestle with the claim that Jesus 
is God himself, the divine suitor come 
down to win his bride. 
From this point, Evans proceeds 
with discussions of the deity of Jesus, 
the nature and possibility of biblical 
miracles, the Bible as God's special 
revelation, the problem of evil and suf-
fering, and several skeptical challenges 
to faith. He responds tersely and 
helpfully to the common questions, "Is 
Christianity unscientific?" "Is God a 
psychological crutch?" and "Is God an 
opiate of the people?" 
Moral oughtness is 
human conscience, 
God's calling cards. 
rooted in 
one of 
There follows a chapter on the place 
of doctrine in the Christian life and on 
such foundational Christian doctrines 
as the trinity, the incarnation, the 
atonement, and the resurrection of the 
body and eternal life. Here he makes 
the basic point that Christian doctrines 
are not truths which human reason 
could have discovered or even truths 
which reason easily can appropriate, 
but simply God's mysteries which he 
graciously has revealed. Defense of the 
faith, therefore, should not involve 
trying to turn God's mysteries into 
plausible human insights. Reason's role 
is not to remove the mystery but to 
show that these Christian mysteries do 
not contradict what is known to be 
true. 
Evans concludes with a sensitive call 
to commitment. To those who begin to 
see Christianity as a coherent way of 
life and yet who harbour doubts, 
Evans gives two words of admonition. 
First, Christian faith can be reasonable 
even when doubts remain about the 
logical evidence. Second, whole-
hearted commitment may be the very 
thing to provide the means for resolv--
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ing the doubts that remain. Commit-
ment provides the final test of the truth 
of Christianity's claims. 
I like Evans's work. Unlike most 
popular defenses of the faith, this one I 
can recommend to people who are 
seeking. Evans's case is simple yet 
nuanced, modest but firm, gentle and 
respectful of others but forceful. He 
writes with a thorough knowledge of 
the Western philosophical tradition 
and yet does not allow his learning to 
obtrude upon the simplicity and clarity 
of the message. 
At the beginning Evans says that he 
wrote this book for Andrew--a bright 
young man in an early philosophy 
class who found the Christian faith 
appealing but incredible. Andrew com-
mitted suicide that semester and Evans 
confesses that he has been haunted by 
the memory ever since. This book is 
his testimony to the Andrews of our 
culture. In the final analysis, I think, 
all apologetics is little more than 
that-personal testimony to those we 
care about. Stephen Evans's testimony, 
in my judgment, is more helpful than 
most. 
Leonard Alle11 is a gmduate of Harding 
University and the U11iversily of Iowa. He 
has recrntly co-authored with Hichard 
Hughes a book of essays 011 liberty and 
restomtio11. 
Preaching: The Art Of Connecting 
God And People. By F. Dean 
Lueking. Word, Inc., 128 pp. 
Reviewed by David A. Ladd. 
In this small, yet concise volume, F. 
Dean Lueking speaks to much more 
than the general topic of preaching, 
articulating a way of life for every 
Christian, not just those who preach 
from a pulpit. The subtitle of this book 
is, in fact, much more accurate than 
the larger title. From beginning to end, 
Dr. Lueking emphasizes the need for 
every Christian to interact with 
people. He then proceeds to explain 
how that interaction can enhance and 
dynamically revive the preaching of 
God's Word. If someone is looking for 
a "how-to" book on preaching, this is 
not the correct book to purchase. 
However, for one who is looking for a 
philosophy of preaching, or in fact, a 
philosophy of living for the Christian, 
this is a very worthwhile volume. It is 
by no means written only for the 
"clergy," but for the "laity" as well. 
Questions answered in Dr. Lueking's 
book are ones being asked by many in 
the Christian community today. He 
speaks to the issue of whether or not 
preaching is an action or a way of life, 
whether only the "pastor" is a preacher 
or whether every believer preaches. 
Although this is not a "how-to" 
book, there are many general prin-
ciples expounded that would be helpful 
to all preachers of the Gospel. It is not 
a book of easy answers or easy-to-use 
sermon illustrations, but it is filled with 
people-related ideas to enhance every 
pastor's sermon. I highly recommend 
this brief volume to all Christians 
desiring to be challenged and 
motivated in their Christian life. 
David Ladd is minister for the Kingsway 
Christian Church in Bowling Green. Ohio. 
The Man in the Leather Hat And 
Other Stories. By Paul B. Long. 
Baker Book House, 1986, 130 pp. 
Reviewed by Elizabeth L. Plum-
mer. 
Paul and Merry Long were mis-
sionaries with the Presbyterian Church 
(U.S.) from 1953-1980. From 1954 to 
1960 they served in the Belgian Congo 
(Zaire) and from 1962 to 1980 they 
ministered in Brazil. 
In this book, Mr. Long has collected 
seventeen short stories that vividly 
describe the successes, hopes, failures, 
disappointments, and dangers of their 
missionary experience. Beginning each 
chapter with a Scripture, he weaves a 
tale of a person or experience that 
illustrates the truth of the Scripture. 
Throughout the book, one shares his 
joy in seeing the transforming power of 
Jesus Christ change people's lives. 
There was Tshieta Harieta, a third wife 
of an important African tribesman. 
When he died, nobody wanted her 
because she had given him no children. 
She was faced with becoming a village 
prostitute or a medicine woman who 
spoke with spirits. Before his death she 
had heard the Gospel from a visiting 
missionary and had acknowledged 
Jesus Christ as her new Chieftain, thus 
becoming a member of the New Tribe. 
She ran away to join the Christians at 
the Bibanga mission station, where she 
sacrificially worked in the m1ss10n 
hospital. In Brazil, there was Maria, an 
operator of a house of prostitution. 
She tried to have Paul Long killed 
because she believed he had complain-
ed to the local authorities who made 
her move the location of her business. 
He hadn't. Later, Maria and five of her 
girls accepted Jesus Christ and re-
nounced their former occupation. 
One weeps with the Longs about 
those who began the race and quit. 
Mungede was an admired and trusted 
African Christian leader, who had a 
wonderful Christian wife and two 
daughters, but no son. Mr. Long was 
horrified to discover that Mungede left 
his wife and children and returned to 
his old village taking on two younger 
women in the hope that they would 
bear him sons. A son was necessary he 
believed to appease his ancestral spirits 
which remained in the village as un-
seen members of the tribe. Mungede 
never returned to the New Tribe but 
consulted with "mediums and 
spiritists." 
The Longs experienced considerable 
dangers in their work. Targets of Com-
munist harassment and death threats 
during the Belgian Congo civil war of 
1959-1960, they were forced to flee the 
country. In Brazil, a gun was pointed 
at him at the end of an evangelistic 
meeting. However, the owner of the 
revolver merely wanted to give it to 
Mr. Long to sell to raise funds to start a 
new church. 
Of immense help to future mission-
aries are the four principles Paul Long 
gleaned from his many years of 
missionary service: 
1. Never be heroic with someone 
else's life. He caused the death of a 
native evangelist by dismissing as 
superstition the death curse of a witch 
doctor. 
2. Seek wise counsel and follow it 
faithfully. 
3. Understand the culture 
thoroughly. Although we in the West 
may dismiss the occult as superstition, 
it does not mean that it does not exist. 
4. Beware of Satan's power. Many 
of the people of Africa and Brazil are 
involved in consulting with spirits and 
mediums frequently. 
Reading Paul Long's book, one 
becomes excited at how Jesus Christ 
changes lives. The author writes in a 
vividly descriptive easy-to-read style 
that brings the characters and exper-
iences to life. This book would be 
especially instructive to those called to 
be missionaries to Third World coun-
tries. In addition, the general Christian 
reader would benefit from the 
evidences of God's love for His 
children. 
Elizabeth Plummer is a homernaker in 
Bowling Green, Ohio. 
A Commentary on Isaiah. By 
Homer Hailey. Baker Book House, 
1986. Reviewed by Bruce Edwards. 
Homer Hailey is a lifelong student of 
prophetic literature who has served 
more than fifty years as a minister and 
as a Bible college professor for Chur-
ches of Christ. Before his retirement, 
Hailey was head of the Bible depart-
ment at Florida College in Temple 
Terrace, Florida. In his published 
work, Hailey always writes to the in-
telligent layman, making his exposition 
clear, to the point, and free of scholar-
ly pretension. That is not to say that 
his commentaries are not scholarly or 
accurate, only that he has a specific 
audience in mind and maintains a 
dialogue with them. In writing his 
Isaiah commentary, Hailey assumes his 
audience consists of conservative Bible 
believers interested more in finding out 
what the prophet meant than they are 
in learning about the critical theories 
lurking behind the book's origin or 
composition. 
This reviewer had the privilege of 
being Hailey's student at Florida 
College more than fifteen years ago, 
taking the major prophets course from 
which much of the material for this 
commentary on Isaiah is derived. The 
same down-to-earth, rich exposition 
that characterized Hailey's class lec-
tures is dominant here, with special 
emphasis on the theme of the messianic 
hope in Isaiah. A brief introduction 
sets the stage for Hailey's verse by 
verse commentary on the book, while 
two helpful appendices survey the 
themes of "everlasting covenant" and 
"the new heaven and earth" in the rest 
of scripture. 
Somewhere between a devotional 
commentary and a Bible student's 
reference tool, Hailey's commentary 
on Isaiah is recommended to those 
ministers or teachers preparing 
material on prophetic literature or who 
are engaged in their own personal in-
quiry into the meaning of his impor-
tant Old Testament book. 
Bruce Edwards is Assistant Professor of 
English at Bowling Green (Ohio) Univer-
sity. 
The Hebrew Bible and Its Modern 
Interpreters. Edited by Douglas A. 
Knight and Gene M. Tucker. For-
tress, 1985, 516 pp. Reviewed by 
Phillip McMillion. 
In this collection of essays, Knight 
and Tucker have provided an impor-
tant overview of the major 
developments in Old Testament study 
from 1945 through 1980. This period 
has seen dramatic changes in standard 
methods of Old Testament scholarship 
such as Israelite History and Archae-
ology, as well as the development of 
new approaches such as narrative 
analysis of Old Testament texts. 
The fifteen essays included, each by 
a recognized authority in the field, give 
the reader a balanced study of the com-
peting schools of thought in each area. 
Contributors present their own conclu-
sions, but also give a fair presentation 
of opposing views. The opening essay 
by J. Maxwell Miller, "Israelite 
History," is a good illustration of this 
approach. Miller is clearly no great 
follower of William F. Albright, but he 
spends considerable time presenting 
the views of Albright and his students 
and showing the implications of these 
positions. 
The essay on Syro-Palestinian and 
Biblical Archaeology by William G. 
Dever is an excellent survey of the 
developments in this rapidly changing 
field. He shows how current ap-
proaches to archeology have taken 
new directions but have built on the 
work of the past. 
The remaining essays are "The 
Ancient Near Eastern Environment" by 
J. J. M. Roberts; "Criticism of Literary 
Features, Form Tradition, and Redac-
tion" by Rolf Knierim; "Exploring New 
Directions" by Robert C. Culley; 
"Israelite Religion" by Patrick D. 
Miller; "Theology of the Hebrew 
Bible" by George W. Coats; "The Pen-
tateuch" by Douglas A. Knight; "The 
Historical Literature" by Peter R. 
Ackroyd; "Prophecy and the Pro-
phetic Literature" by Gene M. Tucker; 
"The Wisdom Literature" by James L. 
Crenshaw; "The Lyrical Literature" by 
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Erhard S. Gerstenberger; "Legends of 
Wise Heroes and Heroines" by Susan 
Niditch; "Apocalyptic Literature" by 
Paul D. Hanson; and "The Hebrew 
Bible and Modern Culture" by Walter 
Harrelson. 
Since the essays are independent of 
each other, they can be read individ-
ually according to the interest and time 
of the reader. Although the material 
deals with developments in Old Testa-
ment scholarship, the discussion 
should be understandable to those with 
some general knowledge of the field of 
Old Testament studies. The biblio-
graphy at the end of each chapter is a 
gold mine of classic materials and 
difficult-to-locate articles. I have 
already put the inter-library loan 
librarians to work on some of these 
gems. 
For those who need a quick 
reference for next week's sermon or 
class outline, this is not the book for 
you. If, on the other hand, you have 
an hour or two to work through an 
essay on some topic of Old Testament 
study, this book will give you one of 
the most informative summaries 
available. In the long run it might even 
help in that lesson outline. 
Phillip McMillion is director of the Biblical 
Studies Center ai Boise State University. 
The Apostolic Church. By Everett 
F. Harrison. William B. Eerdmans 
Publishing Co., 1985, 228 pp. 
Reviewed by Donald J. Plummer. 
Professor Harrison, in his short 
preface to this volume, describes the 
work as a comprehensive but not ex-
haustive description of developments 
in the early life of the Christian church. 
The author has indeed written a 
primarily descriptive account of the 
formative years of the Church and has 
obviously attempted to leave no stone 
unturned in relating all aspects of early 
church life. 
Harrison begins with a brief over-
view of the political and religious 
situation existing at the dawn of the 
New Testament age, then proceeds to 
outline the major critical views of the 
book of Acts, which contains the 
greatest source of information about 
the early Church. Concluding that 
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Acts is entirely trustworthy as an 
historical document, he then outlines 
the rise and development of Christian-
ity from Pentecost; through the early 
mission to the Gentiles, the persecution 
in Jerusalem, and the schism with 
Judaism; and the extension of Chris-
tianity through the apostolic ministry 
of Paul. This section concludes with an 
outline of the relationship between the 
Church and the secular authorities, 
and between Christians and the society 
surrounding them. 
An extensive chapter describing in-
ternal developments in the Church 
follows. The author discusses such 
areas as theology, the development of 
creeds, polity and church organiza-
tion, worship, ministry, and church 
discipline. The book concludes with 
short descriptions of eight churches, 
including Rome, Jerusalem, Corinth, 
and Antioch-giving information 
regarding the founding, outreach, pro-
blems, composition, and notable 
personalities found in each of these 
churches. 
This book provides the reader with a 
broad overview of activities, issues, 
and developments in the formative 
years of Christianity without becom-
ing bogged down in detail or extensive 
theological discourses. Harrison does 
an admirable job of avoiding 
theological controversies, such as 
modes of baptism, the nature of the 
Lord's Supper, and the validity of 
charismatic manifestations today, 
though he does admit to finding no 
New Testament basis for the doctrine 
of apostolic succession. As a result, the 
volume is especially useful for conser-
vative Christians. 
Aside from a rather dry writing 
style, which may be tedious to some, 
and a rather abrupt ending, the book is 
a well written source of information 
regarding early Christian ecclesiology. 
An extensive bibliography enhances 
the usefulness of this volume, and it is 
arranged in such a manner as to assist 
the reader very specifically in locating 
further information regarding a par-
ticular topic. 
The Apostolic Church would be 
appropriate as a seminary textbook or 
for ministers needing information 
about the early Christians. Christian 
educators and advanced Sunday 
school teachers may also find this book 
helpful. 
Donald J. Plummer is an insurance agent in 
Bowling Green, Ohio. 
Endangered Heritage: An 
Examination of Church of Christ 
Doctrine. By Walt Yancey. College 
Press Publishing Company, 1987, 
272 pp. Reviewed by Ben B. 
Boothe. 
EVERYTHING YOU ALWAYS 
WANTED TO SAY TO A MEMBER 
OF THE CHURCH OF CHRIST, BUT 
WERE AFRAID TO- This well 
describes Walt Yancey's Endangered 
Heritage, an outstanding example of 
asking the classic doctrinal questions 
and providing deep answers through 
historical research. It is a marriage of 
the tough questions which have 
plagued the Church of Christ since 
Campbell's death and fascinating 
"Could it be that what is also 
divisive, in relation to the 
overall body of Christ, is the 
silence of those leaders among 
us who realize that error is 
being taught, but who refuse to 
lift a voice against it?" 
historical research into how the 
organizing forefathers would have 
answered these questions. 
This is not a book for the faint-
hearted. You can expect to disagree, be 
challenged, or even angry, for Yancey 
has uncovered some revealing, if not 
threatening, material from Restoration 
fathers which exposes much of our 
modern day politically oriented, 
watered-down church life for what it 
really is. One example near the end of 
his book reads, "Could it be that what 
is also divisive, in relation to the 
overall body of Christ, is the silence of 
those leaders among us who realize 
that error is being taught, but who 
refuse to lift a voice against it? Could it 
be that to remain silent, and to ration-
alize this behavior for whatever 
reason, is to be an accomplice, an 
accessory to this transgression? It is 
truly amazing that a situation has 
evolved within our brotherhood 
wherein it is considered by some to be 
divisive to speak the truth. We truly 
should be ashamed ... we are the very 
ones who have insisted that ... other 
denominations accept the truth as we 
see it at all costs." He undergirds his 
arguments with citations and materials 
generally unavailable to members of 
our movement. The bibliography con-
tains 63 titles. 
Refreshing in its scope, it is also 
refreshing in its author. Walt Yancey is 
not a preacher, a professor or 
publisher paid by the Church or its 
institutions. He is, in the best tradi-
tions of our forefathers, a layman, do-
ing this work for the love of the 
heritage, not for profit or power. 
Yancey works as an Avionics Systems 
Support Supervisor for Bell 
Helicopter. He is a fourth generation 
member of the Church of Christ-the 
Highland Oaks Church of Christ of 
Dallas. 
Before publishing, he sent his 
manuscript to 16 leading preachers of 
the Church of Christ. Of these promi-
nent men, 10 responded, 4 suggesting 
that his research shouldn't be publish-
ed for the public and 6 enthusiastically 
acclaiming its power! 
You, the reader, will have to deter-
mine whether the book is liberal or 
conservative-or just a refreshing 
review of what our movement should 
have and could still become through a 
perceptive look at the history of its 
beginnings. 
Ben B. Boothe is Pi-esident and Chief Ex-
ecutive Officer of Western National Bank 
of Texas. 
Living in Two Worlds. By Mike 
Cope. Christian Communications, 
1987. Reviewed by John M. 
Schrade. 
When theological hypotheses have 
become so entangled that the courts 
are being asked for direction and when 
religious discussion too often 
degenerates into herding one's 
opponents into forensic concentration 
camps, it is refreshing to find an author 
capable of being humorous without be-
ing facetious, one who can write clear-
ly without oversimplification, express 
a conviction without being pedantic, 
and, above all, be persuasive without 
resorting to emotional hyperbole. 
Eschewing both theological 
hypotheses and current religious 
discussions, the author of Living in 
Two Worlds deals directly with the 
position of the day-to-day Christian 
who is forced to live in the natural 
world with it's values and in the 
spiritual world with quite a different 
set of values. He describes our situa-
tion this way: 
It is an awkward position we 
Christians are in. We participate 
in two worlds. We are already in a 
new dimension, having been rais-
ed with Christ. But we have not 
yet been fully redeemed from the 
old nature. (p. 14) 
The author finds a solution to this 
dilemma in the prayer of Jesus for his 
disciples in John 17:13ff, which he 
paraphrases: 
Santify them. Set them apart. Let 
them know they are not of the 
world. They're ministers. They 
are salt and light. They are the 
aroma of good news. (p. 20) 
Thus the Christian has two goals. 
The first is to live a sanctified life, 
which the author calls "Holiness"; and 
the second is to live a life of service to 
others, which he calls "Ministry." He 
maintains that the two must be balanc-
ed. Too much emphasis on "Holiness" 
results in a form of monasticism, a 
withdrawal; and too much emphasis 
on "Ministry" results in what has been 
called the "social gospel." 
This principle of balance is then 
applied to a number of specific situa-
tions: the defintition of "success" as 
measured by the values of the two 
worlds; the difference between 
ministry and manipulation; living in a 
sex-saturated society; the proper 
attitude toward money; the problem of 
homosexuality; marriage and divorce; 
secular humanism; problems of 
commitment; handling guilt; and the 
problem of finding meanint to life. 
Each chapter ends with a series of 
"Thought Questions," thus making 
Living in Two Worlds an excellent 
handbook for group discussions. 
But, to this reviewer, its significance 
goes deeper than just a study guide. In 
Mission Joumal, March 1987, Dudley 
Lynch, president of Brain 
Technologies, Fort Collins, Colorado, 
in an article entitled "Whence and 
Whither?" challenges the church to 
"create an authentic, life-expanding, 
biblically-based response to 'third 
wave' thinking" (p. 26). 
The reference is to futurist Alvin 
Toffler's The Third Wave, in which he 
pictures the industrial nations being 
forced inexorably into what he terms a 
"super-industrial" age. In this 
bestseller of the 1980s, Toffler main-
tains that this "super-industrial" age is 
already bringing such pressures on the 
social, political, and economic struc-
tures as to cause fragmentation of old 
and long established ideas and assump-
tions. Subject to drastic changes 
beyond their control, with little or no 
time to make an adequate adjustment, 
persons become subject to "the stress 
of overload." They become confused 
and irrational. 
However, in his previous book, 
Future Shock, Toffler found that there 
are individuals who are able to adjust 
to drastic change more easily than 
others. They have found what he calls 
"Personal Stability Zones" -close 
family relationships, a coterie of old 
and trusted friends with whom he 
It behooves the Christian to 
find his or her own "personal 
stability zone." 
meets at frequent intervals, or even set 
patterns of living that bring a sense of 
balance to an otherwise chaotic world. 
It is not necessary to dwell upon 
Toffler's futuristic prognostications to 
realize the rapidly increasing complexi-
ty of our industrial society. Toffler 
maintains this is going to become much 
worse. It therefore behooves the Chris-
tian to find his or her own "personal 
stability zone." Political systems may 
change, economic systems may 
dissolve into chaos before emerging in 
a new form, social structures may frag-
ment, but the spiritual values which 
the author espouses in Living in Two 
Worlds will remain. They are eternal 
and immutable. 
Nor will it be necessary for the 
church to "create a biblically-based 
response to third wave thinking." It is 
already in the church's possession. 
John Schrade is a retired attorney liv-
ing in Searcy, Arkansas. 
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The One Name 
When dark grow the storm shadows 
across this ragged boulder field, 
and the fraying knots unravel 
like yesterday's resolves; 
When all the grit and pluck of self-assurance 
fades like the dreams of early morning, 
and the family shakes and quivers 
at calamity's dread call. __ _ 
The buckler of our souls , 
the Holy Spirit at His side, 
rides the fiery cloud past evening 
gathering in the lambs of God . 
Searching ever searching 
'cross seas of burnished brass 
and rivers of remorse; 
Past clutching paper idols 
and black holes of the mind; 
Through trials that sear the heart 
and spheres of perilous blight, 
the Sky Shepherd sails on __ _ 
Take heart then tottering rampart, 
breathe again crumbling main; 
Embrace deliverance 
from the Master of Truth 
who stills the raging beast 
with one reproving glance 
and freely lifts above the gale __ _ 
Sing for joy , children of the King; 
Emblaze His mark across the fields of earth , 
and with the angel fleet 
shout hosanna to the one name 
inscribed on eternity 's door: 
the Holy name of Jesus. 
William T. Stewart 
William T . Stewart , of Fair Oaks, California , is a poet , dramatist , 
novelist , and high school English teacher . 
Alcoholism and the Church 
Your February 1987 issue on 
"Alcoho lism and the Church" was ex-
cellent! I believe every member of the 
Lord' s family should read this issue. 
We have only a small congregation, 
but we have been touch ed by thi s pro -
blem , as I'm sure many congregations 
are without even knowing it. We all 
need to learn to rearrange our thinking 
about alcoholics, so we can stop just 
blamin g them and start helping them 
and their families. 
Dennis Lacoss 
Tolland, Connecticut 
There ought to be another word 
than "disease." Alcoholism an"d addic-
tion to drug s like Valium are not 
caused by bacteria. English lacks a 
good term for this sort of thing. (A 
symptom of the fact that we have trou-
ble with the concept?) Also, how are 
we fundamentalist s to deal with tho se 
Scriptures which do view drunkeness 
as a sin? I'd like to see some expos ition 
on that. Do we say Paul just didn't 
und ers tand the concept, the biological 
facts of alco holism? That's a dan gero us 
answer for a fundamentalist. 
Joyce Barton 
Dallas, Texas 
Larry Hart says early in his article on 
chemical dependency that many Chris-
tians will be perplexed by his asser tion 
that alcoholism is a disease and not a 
problem of morality or willpower. I 
don 't agree with .him about the disease 
concept, but it doesn't leave me feeling 
perplexed, as he states. It leaves me 
feeling upset for two reasons: (1) I 
believe it's trying to build compassion 
in the wrong way; and (2) it doe sn 't 
say enough about the thoroughness of 
our forgiveness in Christ. 
The man in the street uses the term 
"disease" to refer to some physical 
malady which came upon the hapless 
victim through reasons beyond his 
control, i.e. , exposure to some germ or 
the effect of inherited genes. We are 
moved by the plight of people who get 
TB, luekemia, or malaria because we 
feel they had bad luck, as it were. 
It's not the same with someone who 
chooses to start and then to keep on 
drinkin g. Have I heard Larry when h e 
tells me that the alcoholic has a dif -
ferent physiology from the rest of us 
such that he will process alco hol unlik e 
others? Sure, but what I'm say ing is, I 
wish I could not only be moved to feel 
for alcoholics , but also to be ab le to 
hold in good conscie nce that I believe 
the truth about their situation. I don't 
believ e that to call their situation a 
"disea se" is the truth . 
If I follow Larry correctly, however, 
if I'm correctly under standin g the 
acco unt s I've heard or read abo ut 
elsewhere concern ing people sto ppin g 
drinking to excess, they all say that, 
sooner or later in the treatm ent , the 
drinker decid es to quit . He or she often 
needs the support of others; but they 
choose to quit, and it involves both 
morality and the will . (I'm doing 
wrong. I am going to stop.) 
My problem is in believing that you 
can just choo se to quit a disease. I can 
buy it if you say the drinker has a self-
inflicted disease, or an addiction, or 
something to indicate that this isn't (or 
initially, wasn't) tot ally beyond her 
control. But people can't just say-" I 
think I ' ll s top havin g ca ncer 
today "-s upport or no support! To 
me, it's tryin g to genera te compassio n 
for this gro up over here-excess-
drinkers-by trying to include them 
with that gro up there - the diseased-
for whom we already feel compassion. 
I can't go along wi th it because it 
doesn't make sense, and there's a better 
way. 
It seems more loving to me, when 
trying to help someone to get over the 
guilt of excess-drinking, to do so not 
by seeking to diminish his respon-
sibility, but rather to herald God's 
(and, responsive ly , the church's) 
awesome forgiveness. 
Larry points out that the alcoholic 
needs to have so me of the gu ilt-
pressure relieved so as to give new 
hope for a way out. I'd argue that 
counselors and friends ought to en-
courage the drinker to seek complete 
removal of the guilt. Don't leave the 
person playing mind-games ("I've 
become physically and mentally hook-
ed on alcohol. It's beyond my control 
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now that it's into the disease stage, 
from wh ich God will deliver me . But 
what of the forgiveness for the "me" 
then , who could've stopped a t an ea,rly 
point but didn 't?" ) 
Wh at sinner who has become a 
follower of Jesus and has had the on -
going experience of His forgiveness of 
sins would fail to receive someo ne who 
came up and said, "Look, I've go tten 
myself into a terrib le situation. I let my 
drinking get away from me and it's got 
me all messed up . I didn 't intend for it 
to get the better of me, but now it has. 
I need some help ." Every Christian 
should be mov ed with compassion by 
such a plea, because all of us could 
sub stitute some thin g for "my drinking" 
and see ourse lves in the same fix. This 
is a better way to attain compass ion 
because it puts both the speaker and 
the listener on the same footin g, rather 
than having one sick and one well. 
So, instead of talking about over-
drinking as if it were an uncontrollable 
disease (especially at the start), let's 
just tell one another that we can say, "I 
chose to do this evil thin g" and rem ind 
one another that God is able and will -
ing to forgive such deliberate sin, 
thoroughly ("white as snow "). 
Jesus overcame sin for us; he didn't 
try to bypass it! We're real sinners; 
He's a real sav ior. Let's receive this 
powerful salvation, accept this almost-
unbeli eva ble lov e and not try to make 
ourselves believe that sin is not sin. 
(It may help some Mission readers to 
ent ertai n my ideas if they know that I 
am not writing from a deta ched stanc e 
regarding the problem-drinker. I have 
lost severa l family members and 
friends to drinking and may lose more . 
This is a current concern for me. I'll 
look forward to others' insight s.) 
Mark R. Minges 
Malibu , California 
Worship and Praise 
Our Sunday morning class has been 
studying worship and praise for the 
past severa l months, and I was 
delighted to read the May issue of Mis -
sion to find there a· wealth of useful 
ideas to contribute to our study (and , 
hopefully , eventually application). 
The Missing Jewel was right on target 
for me personally, and for the whole 
class in general. 
I also appreciated Jack Boyd's com-
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ical and informative retrospection of 
the difficulties and triumphs involved 
in rebuilding "Old Blue." Having 
grown up with Great Songs, and 
possessing an intense love of worship-
ful music, I felt a deep sense of belong-
ing to the whole process recounted in 
the article. 
Thank you for the ongoing sub-
stance and quality of Mission Journal 
.... I truly hope and pray that Mis-
sion will be able to increase its circula-
tion so that it will continue to stimulate 
thinking and growing, and continue to 
uplift those of us who sometimes feel 
alone in our thinking and growing .... 
Vickie 
Tulsa, Ok!al10rna 
The voice on the telephone was that 
of Carl Stem, calling from Lubbock: 
"Ben, I know that you are close to 
Ray. I saw him while in Austin today. 
His liver has stopped functioning ... I 
thought you would want to know." 
Ray Chester, a man I loved, about to 
pass on. I thought of his magnificent 
life, his ministry to the college Church 
in Searcy, Arkansas, where he taught 
kindness, love, grace, tolerance to 
thousands of Harding students. His 
work with the Brentwood Church in 
Austin, where he built a fellowship of 
people free to grow intellectually and 
spiritually without repression. That 
church grew under his leadership to the 
most successful congregation of the 
Church of Christ in Austin. 
Ray didn't participate much in the 
preachers' luncheons or engage in 
debates. He had confidence in who he 
was and what his theology was, and he 
didn't curry political support or defend 
his positions. Ray's life above all 
reflected integrity, an integrity which 
stood out as a beacon. It was 
unassailable even in the most difficult 
of circumstances. 
My wife Paulette and I flew to 
Austin that night to say goodbye. Ray, 
on his death bed, had the same quiet 
dignity, charm, and even nobility. He 
said, "You know, a lot of people have 
come by and said nice things. Such as 
one lady who said I had changed her 
life for the good more than any other 
human being. I don't know if that is 
true, but it is lovely to hear, and to 
know that my ministry has been 
useful." 
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And useful it was. There are few 
ministers who have dealt with more 
issues in depth, in integrity, and with 
more courage than Ray Chester. His 
body of work as a scholar, a writer, a 
minister is rich and his ideas so far 
reaching that his work will be relevant 
for many future generations. The body 
of Ray's work should be transcribed 
from the 15 years of taped sermons and 
the best published. For if Ray was a 
fine pulpit minister, he was an out-
standing writer. His logic was 
unassailable, his tone always graceful. 
His insights deep, and his spirit full of 
love. 
I kissed Ray on the forehead and we 
smiled at each other. We came home 
and later a call came that Ray had 
died. Then a marvelous thing happen-
ed. I called Ray's church to get details 
of the funeral, and Ray answered the 
phone. It sent chills up my spine. 
"Hello, This is Ray Chester at Round 
Rock Christian Church. If you need to 
leave a message, please do so at the 
tone. The times of worship services are 
" 
Dear sweet Ray, his voice distinct, 
dignified, with clarity, pointing the 
way. Still speaking to us even in death 
... with clarity! 
Boothe 
Worth, 
I find the description by Dan Griggs 
of the ahistorical perspective of the 
national denomination called Disciples 
of Christ accurate and its predicted 
course well taken. Under the direction 
of its national hierarchy the Disciples' 
history has become fictionalized, with 
Alexander Campbell, Stone, the 
Shelburnes, and others appearing as 
raw frontier, with Campbell's Lunen-
burg letters frequently quoted and 
misused, and with Campbell's father, 
Thomas, fading into the background. 
During the heated days of the 
Restructure Movement aimed at 
creating a hierarchical denomination, I 
participated in a movement with 
leaders from the Concerned Disciples 
(those opposed to Restructure) and 
Independent Christians to hold fast to 
Restoration history and promote the 
unity for which Campbell and Stone 
stood. Unless a Disciples church com-
pletely detached itself from that 
denomination, it was sealed off and 
beyond communication. Pulpits were 
controlled by license (ministerial 
accreditation) and Concerned Disciples 
cut off. At COCU meetings I watched 
Disciples' leaders push aggressively for 
the development of common liturgies 
with the Methodists and the United 
Church of Christ and the development 
of joint catechism classes. At the 
university where I was a sponsor of a 
worship program for students coming 
out of the Restoration Movement. I 
found that Disciples students were 
often advised to worship with the 
Methodists instead. 
The failure of Church of Christ and 
Independent Christian leaders to rally 
in support of the Concerned Disciples 
at a critical time is a dark period in 
Restoration history. 
The future of the Disciples Church is 
fairly well chartered. Under the impact 
of Liberal Theology, the Bible is seen 
as something altogether different from 
the view of Campbell. I know of one 
Disciples pastor who does not even 
believe in the resurrection, but he is 
silent on the subject in his sermons. 
Evangelism will fade and the church 
will cease to grow. The Gospel 
becomes moral persuasion. The domi-
nant clergy's chief concern will be the 
preservation of the institution and 
their own stakes. Meanwhile the 
Disciples Historical Society continues 
its magnificent efforts to preserve 
Restoration history. It is not strange to 
say that those who use the library's 
resources are predominately Church of 
Christ researchers. 
Nothing is worse than the institu-
tionalization of religion. When 
thousands of churches are compressed 
into a single institution, its members 
are free to believe and do only that 
which is of no concern to its rulers. 
The authoritarian "eldership" in Chur-
ches of Christ is proof enough of this. 
Elevated to the national scale, it 
becomes a mockery of the freedom 
that is in Christ Jesus. 
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Shall Mission's Ministry Continue? 
Help The Board Decide? 
The Board of MISSION JOURNAL met in Houston, Texas, on Saturday, June 27, 1987. 
The meeting was one of the most important gatherings in the twenty-year history of the 
magazine because at issue was whether or not MISSION should continue to publish. Cir -
culation has remained constant these last few years, but costs have risen and the sense of 
purpose that informed the beginnings of the journal has begun to dissipate. As a result many 
of the tasks crucial to the success of a magazine have not been done. We have been unable to 
underwrite the research and writing of articles on topics of current interest. Authors have 
not been cultivated so that varied talents could be offered our readers, and the circulation 
base has not been increased so that money could be used for these and other purposes. 
Finances alone, however, are not a reason for suspending publication. There was a sense 
on the Board that many of the goals MISSION JOURNAL has highlighted have been reach-
ed. Some felt that it was time to declare MISSION accomplished. Certainly the last twenty 
years has seen much change in Churches of Christ and much is changing even now. Some of 
the Board recognize that a sense of change is about all we could hope for since, as a body, 
the Churches of Christ are not and will not be monolithic. 
Finally, the Board recognized that it had changed. MISSION began within the heart of the 
Churches of Christ as a plea for journalism that spoke to the issues of contemporary life. We 
have sought to do that, and at the same time members of the Board have confronted the 
same issues and made choices. Some are in other churches that are part of the Restoration 
Movement. Others have moved into other expressions of Christian faith. By and large each 
choice has meant a new set of interests. Those who are no longer part of the Church of 
Christ still care about what happens within this body, but they have other concerns. Some 
on the Board are simply tired. Some have other interests within the Churches of Christ that 
demand their time and support. 
During the meeting it became clear that there were two dominant themes. One was that 
the JOURNAL could not remain as it is. It has to change and that change might mean ter-
mination of the JOURNAL and allowing others to pick up the task defined as they see the 
need. At the same time there was reluctance to see the JOURNAL end. Some felt that the 
Churches of Christ and Christian Churches were going through an identity crisis and an 
open journal might help shape that identity in a truly non-sectarian way. Open journalism, 
journalism willing to open its pages to unpopular views, to different ideas, to challenges to 
the status quo, has been the hallmark of the Restoration Movement. In a time of redefinition 
such journalism can make a difference . 
The result is that the torch has been passed to a new generation of leadership . MISSION 
JOURNAL in its present expression will fade away with the December issue. Whether its 
ministry will continue and what form such a continuation will take will be determined by a 
working committee commissioned by the Board to give shape to the future . The result of 
their work can mean little change or major differences. The magazine may not continue. The 
working committee is made up primarily of younger men and women who, within an 
ecumenical context, have a commitment to the Churches of Christ. There is no sectarian 
spirit, but a belief that in speaking to the issues touching churches of their heritage, they are 
reaching beyond in ways that will speak to other groups both withfn and without the 
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continue publication, whether we as individuals stay on the Board or 
resign. So, as you read our president's account of our annual meeting 
(page 31) you will understand the agony we went through. 
You must also know and understand that we-and certainly this 
editor-consider you a part of this family. You are as diverse as we are. 
You have supported us in so many ways-some for many years, some 
for only a few. We have always given careful attention to your sugges-
tions, your feelings, your disagreements, your critique. Your letters have 
come as letters from friends. We have come to appreciate you and to 
know you through your communications-though some of you we have 
never seen. We need now more than ever to know your feelings, perspec-
tives, and advice. Please take seriously our presiden.t's request. 
-The Editor 
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Restoration Movement. 
You can help. If you wish the JOURNAL to continue, we solicit your 
ideas and suggestions. We need your prayers. A decision will be reached 
in October at another meeting of the Board. We believe that God is at 
work among us and our desire is to be in tune with the purposes of God 
for our fellowship and our time. 
-Robert M. Randolph, President 
Mission Board of Trustees 
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